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His Eminence Metropolitan Hilarion, in his book The Spiritual World of 
Isaac the Syrian,1 puts forth a thesis that the teaching of St Isaac the Syrian 

about “universal salvation”, or apocatastasis, based on the New Testament preaching 
of God Who wanted to save all people (1 Tim 2.4), “has no Origenistic roots”.2 His 
Eminence based his affirmation in particular on the fact that St Isaac was not aware 
of Origen’s works and did not take in any “Platonic or other ideas alien to Christian-
ity”.3 However, scholars have established that St Isaac was well acquainted with the 
works of Evagrius Ponticus surviving mostly in Syriac versions, in which we find 
many ascetic and theological ideas of Origen, including the teaching on “universal 
salvation” developed and systematized. In my presentation I will make an attempt 
to show how Evagrius’s eschatology made a significant impact on the teaching of St 
Isaac the Syrian about “universal salvation”.4

Before considering this teaching, it is necessary to address some issues of 
 cosmology, as Evagrius’s Origenistic eschatology is directly linked with his  cosmology. 
It has been commonly accepted that Evagrius’s cosmology is based on the idea of 
the so-called “double creation”.5 In the beginning, out of time (ἄχρονος),6 God 

1I use the first Russian edition of the book: Hieromonk Hilarion (Alfeyev), Mir Isaaka Sirina (Mos-
cow, 1998).

2Ibid., p. 307.
3Ibid.
4I have chosen for my study only the Second Part of St Isaac’s writings as a most adequate expression 

of his theology. The English translation of chapters 4–41 of the Second Part is quoted from the edition: 
S.P. Brock, Isaac of Nineveh (Isaac the Syrian), the ‘Second Part’, chapters IV–XLI (Corpus Scriptorum 
Christianorum Orientalium 555; Louvain 1995). Chapter 3 (the so-called Chapters of Knowledge, here-
after Cent. I) is in my own English translation, made from the unpublished Russian translation: S.S. 
Tourkin, Prepodobny Isaak Sirin i ego Pervoe Slovo o znanii. (PhD thesis, Moscow 2013), Supplement, 
p. 142–157.

5See, A. Guillaumont, Les ‹Kephalaia Gnostica› d’Évagre le Pontique et l’histoire de l’Orignisme chez 
les Grecs et chez les Syriens (Patristica Sorbonensia 5, Paris, 1962), pp. 103–113; 241–244; D. Bundy, “The 
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created out of nothing “the primary creations” (τὰ πρότερα γεγονότα)—the so-
called Monad or Henad (unity) of rational beings (οἱ λογικοί, λογικαὶ φύσεις),7 
or “pure minds” (νόες γυμνοί, νόες καθαροί)8 created for the knowledge of God 
and union with Him.9 All the rational beings were created equal, sinless and just 
to enjoy the perfect knowledge (“essential knowledge”) of God in primordial felic-
ity, goodness, unity, harmony, peace (εἰρήνη) and tranquillity (στάσις).10 But later, 
because of the “carelessness” (ἀμέλεια) and “neglect” (ἀφυλαξία) shown by these 
minds, who willingly weakened the knowledge of God and aspiration for Him, the 
Henad of rational beings was disrupted by the “first movement” (πρώτη κίνησις, 
ἡ αὐτεξούσιος κίνησις). As a result, they not only fell away from the Divine Unity 
as they lost the true knowledge of God and found themselves in the darkness of 
ignorance (ἀγνωσίαν), but also lost unity and equality among themselves, which 
led to the appearance of differences between them.11 Thus, depending on different 
degrees of their fall, that is, on a greater or lesser extent of neglect and weakened 
knowledge of God, they formed a manifold hierarchy of beings consisting of three 
major “classes” or “orders” (τάξεις): angels, human beings and demons.12

The first creation was followed by a second one—the creation of bodies (σώματα) 
or “secondary creation” (τὰ δεύτερα γεγονότα, δευτέρα φύσις)13 as a result of which 
God, by His “first judgment” (πρώτη κρίσις)14 gave each of the fallen minds its due 
body and habitation, or world (κόσμος, αἰών) to lead them all by His benevolent 
providence (πρόνοια) to the true knowledge of Himself and to return them to the 
original state of unity.15 According to Evagrius, Divine “judgement” (κρίσις) is “the 
creation of a world (γένεσις αἰῶνος) which distributes to each of the rational beings 
a body corresponding to its state”;16 while “the world” (αἰών) is “a natural system 
(σύστημα φυσικόν) that comprises the different and varied bodies of the rational 

Philosophical Structures of Origenism: the Case of the Expurgated Version (S1) of the ‘Kephalaia Gnos-
tica’ of Evagrius”, Origeniana Quinta (Leuven, 1992), pp. 578–580; C. Stewart, “Imageless Prayer and the 
Theological Vision of Evagrius Ponticus”, Journal of Early Christian Studies 9.2 (2001), p. 176; L. Dysinger, 
Psalmody and Prayer in the Writings of Evagrius Ponticus (Oxford, New York, 2005), pp. 31–33.

6Keph. Gnost. II.87; VI.9.
7Keph. Gnost. I.63–65; II.1; II.19; III.22; IV.1; IV.58; VI.20; Ep. fidei 11.4–5.
8Keph. Gnost. I.65; III.6.
9Keph. Gnost. I.50; I.61; I.87; I.89; II.64; III.6; III.24; III.89; V.50; Ep. Ad Melan. 29–30.
10Keph. Gnost. I.39–40; I.65; II.3; II.8; V.67; V.69; VI.8; VI.75.
11Keph. Gnost. I.49–51; III.22; III.28; III.55; VI.20; VI.36; VI.75; Ep. fidei 10.21–24.
12Keph. Gnost. I.68; II.76; III.4; III.34; III.54; V.11; VI.69; Schol. 5 in Ps. 118:7.
13Keph. Gnost. I.50; I.61–62; I.65; II.64.
14Keph. Gnost. IV.4.
15See, Keph. Gnost. I.50; I.65; II.64; II.66; III.38; IV.58; V.50; VI.20; VI.43; VI.59; VI.75; Schol. Prov. 

33.5–7; 275.3–6; Schol. 2 in Ps. 134:6, PG 12, 1653; Schol. 8 in Ps. 138:16, PG 12, 1661; Schol. 4 in Ps. 
148:4, PG 12, 1680; Ep. fidei 7.38–44.

16Schol. Prov. 275.3–6 = Keph. Gnost. III.38; cf. Schol. Prov. 33.5–7.
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beings, for the knowledge of God”.17 Some of these beings were created before the 
first judgment while others after; these are the bodies of angels, human beings and 
demons.18 Thus, the differences which arose between rational beings after their fall 
are defined not only by their different names but also different bodies and respective 
habitations which Evagrius also called “worlds”. So, there is the world of angels, the 
world of human beings and the world of demons.19 The bodies of angels, human 
beings and demons, created of the same material elements, differ only in the pro-
portion of these elements and in different degrees of their sparseness-density, light-
ness-heaviness or heat-cold.20 Thus, according to Evagrius, bodies and worlds are 
essential means through which the fallen minds may attain the knowledge of God 
and salvation.21

Now let us address St Isaac the Syrian. Can we find in his Homilies any traces of 
this teaching about “the double creation” or at least some of its elements? First of all, 
it is noticeable that Isaac often uses the notion of “rational beings” (ܡܠ̈ܝܐܠ, mlīlē = οἱ 
λογικοί)22 or “rational natures” (ܟ̈ܝܢܐ ܡܠ̈ܝܐܠ, kyānē mlīlē = λογικαὶ φύσεις)23. Most 
probably, this term, just as the respective term of Evagrius, includes all the three 
classes of rational creatures—angels, demons and human beings—who received 
existence from God:

God is truly the Father of rational beings whom He generated by His benevo-
lence so that they might become heirs of His glory in the future time and that 
they might see His richness for their eternal delight.24

The truth is concealed in His essence from all He created. Therefore, rational 
beings, who were made by Him, are far away from it.25

According to Isaac, just as according to Evagrius, originally all rational beings 
were united forming a certain “community” or “plenitude”, an analogue of Evagrius’s 
“Henad” of the rational beings:

He (God) has a single equal love which covers the extent of rational creation, all 
things whether visible or invisible.26

17Keph. Gnost. III.36; cf. Schol. 11 in Ps. 5.
18Keph. Gnost. II.64.
19Keph. Gnost. II.76; III.78.
20Keph. Gnost. I.68; II.68; III.29; III.50; III.59; V.11; V.78; VI.25; Schol. Prov. 60.
21Keph. Gnost. III.53; III.59; IV.60; IV.70; IV.82; De malign. cogit. 17.
22See, Isaac. Syr., Part II, Hom. 38.6; 39.3; 39.6; 39.22; 40.1–2; Cent. I.1–2 ff.
23See, Part II, Hom. 8.5; 38.2; Cent. I.8ff.
24Cent. I.1. Cf. Part II, Hom. 38.2.
25Cent. I.2.
26Part II, Hom. 38.2.
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He (God) has devised the establishment of the Kingdom of Heaven for the entire 
community of rational beings.27

After their creation, all rational beings were in union with God, giving Him the 
proper angelical praise:

From the very beginning, the rational natures learnt to use speech from the Cre-
ator, and the creatures used it first to give praise to the Creator, as was written in 
(the book of) Job” (Job 38.7).28

Then the movements of free will of rational beings29 led many of them to fall 
away from God and become evil immediately after their creation:

(All) rational beings whom He (God) has created so that they might have delight 
in Him, whether they be evil or whether they be just, with this design did He 
bring them into existence, even though they among themselves have made, after 
their coming to being, this distinction between the just and the wicked.30

The Creator and His love did not change because they (rational beings) under-
went change after He had brought them into being.31

When the entire extent of creation had abandoned and forgotten God and had 
perfected themselves in every kind of wickedness, of His own will and without 
any supplication or request (from elsewhere) He came down to their adobe and 
lived among them in their body just as one of them.32

It is not (the way of) the compassionate Maker to create rational beings in order 
to deliver them mercilessly to unending affliction (in punishment) for things of 
which He knew even before they were fashioned, (aware) how they would turn 
out when He created them . . . The Creator, Who, even before the cycle of the 
depiction of creation had been portrayed, knew of all that was before and all that 
was after in connection with the actions and intentions of rational beings.33

27Part II, Hom. 40.7.
28Cent. I.8; cp. Part II, Hom. 10.24 and especially Hom. 12.1: “The ministry of invisible beings, whose 

task is that they should be stirred by praise of God in that great stillness which is spread over their world, 
so that, resulting from these (praises) they might be raised up in contemplation toward that glorious 
Nature of the Trinity, and remain in wonder at the vision of the majesty of that ineffable glory”.

29Cf. “aberrations in all its stirrings” (Part II, Hom. 40.4).
30Part II, Hom. 38.2.
31Part II, Hom. 38.3.
32Part II, Hom. 40.14.
33Part II, Hom. 39.6.
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The Fall led to a change in the created world characterized with materiality, 
diversity, changeability and subjection to time:

There are times where there are bodily movements. Where there are no bodies, 
there are no changes. Where there are no changes there are no times either . . . 
Where there is no equality, (but) distinctions there are kinds and colors.34

A reference to the idea of creation of the material world as “the second creation” 
can be seen in the following remarks of Isaac:

In the beginning of this world, He (God) marked us, who were placed by Him in 
the end in order to complete the creation, to show the perfection of the second 
being which (the creation) will receive.35

We also find in Isaac an idea of plurality of worlds or habitations, where rational 
beings dwell:

That supernal Kingdom . . . is prepared for all worlds. Because of that goodness 
of His nature by which He (God) brought the universe into being (and then) 
bears, guides and provides for the worlds and (all) created things in His immea-
surable compassion.36

He (God) begged them to turn back to Himself, showing them concerning the 
glorious establishment of the world to come, having intended before (all) worlds 
to introduce felicity such as this for creation.37

Now let us come back to Evagrius. According to his teaching, having fallen away 
from the union with God, all the rational beings were deprived of the true or “essen-
tial knowledge” of God but received the ability to come to the different degrees 
of knowledge corresponding to their different states and degrees of degradation. 
Thus there is a sensual knowledge and “natural contemplation” for which a body is 
needed. Accordingly, there are different kinds of contemplation corresponding to 
different orders of beings and various properties of their bodies—like a ladder of 
ascent to the true knowledge of God. This is “the second natural contemplation” 
which has as its subject the logoi of material things and which is characteristic of 
those who live an ascetic life and strive for apatheia; and “the first natural contem-
plation” which has as its object invisible and immaterial beings and which is charac-
teristic of angels and human beings who become passionless. Both are only steps on 

34Cent. I.7.
35Cent. I.68.
36Part II, Hom. 40.7.
37Part II, Hom. 40.14.
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the way up to the true knowledge of the Holy Trinity, or “the essential knowledge” 
characteristic of minds which have reached perfect purity.38 Thus, the fallen minds 
can gradually ascend from the low kinds of knowledge to the upper ones and thus 
attain salvation. And since there is a close relationship between different kinds of 
contemplation and bodies with different properties and respective worlds, a move 
from one kind of contemplation to another corresponds to a move of a rational 
being from one body to another and from one world to another.39 This consecutive 
change of bodies and worlds is conditioned, on one hand, by the degree of success 
or failure of rational beings in attaining virtues and true knowledge of God, and, on 
the other, a whole series of God’s “judgments” (κρίσεις, literarily “discernments”) 
concerning all rational beings and His providence (πρόνοια) for their salvation. So, 
God’s judgment is in the middle between the free movement of rational beings and 
God’s providence for them:40

As much as the judge has judged those to be judged, so much also has he made 
worlds; and he who knows the number of the judgements (of God) knows also 
the number of worlds.41

According to Evagrius, Divine providence (πρόνοια) is twofold: on the one 
hand, its concern is to preserve both material and immaterial beings in existence; 
on the other, it compels rational beings to seek to move from vice to virtue and from 
ignorance to spiritual knowledge.42

We can find in St Isaac’s writings some echoes of these ideas of Evagrius. Thus, 
Isaac speaks about the divine logoi of providence and judgment as objects of “the 
first natural contemplation”:

Inscrutable are God’s contemplations of judgements, cares and guidance of ratio-
nal beings.43

Perhaps he also distinguishes between the first and the second “natural contem-
plation” and teaches about “the essential knowledge” of God:44

38Keph. Gnost. I.27; II.2–4; II.80; II.83; II.88; III.61; IV.6; IV.10–11; V.51–52; VI.29–30; Schol. 15 in 
Ps 72.23; Pitra. Vol. 3. P. 96.

39Keph. Gnost. I.65; II.79; III.25; III.47; III.50; Schol. 8 in Ps. 1:5, PG 12, 1097–1100; Ep. fidei 7.35–
44.

40Keph. Gnost. V.24; VI.75.
41Keph. Gnost. II.75; cf. II.85; III.38; III.40; III.47; IV.89; VI.43; VI.47; VI.75; Schol. 8 in Ps 138.16, 

PG 12, 1661; Schol. Eccl. 1.
42Keph. Gnost. VI.59.
43Cent. I.51.
44Cf. Part II, Hom. 12.1: “contemplation of this glorious essence of the Trinity”
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In thinking about spiritual natures we consider a double contemplation. One is 
contemplation which we can perceive and which is concealed in the mystery of 
the hour of their origin. The other is contemplation which points to their activity 
and natural gifts which they received from the Creator. And one communicates 
the mystery of the creation of universal resurrection, namely in which order 
and at which moment this mysterious action of resurrection will take place. The 
other symbolically (points) to a new way of life which the rational beings will 
have in that life: how it will please the great benevolence of the Creator to make 
them equal in that spiritual place. From each of these contemplations we will 
dimly know the mysteries of the New World possessed by the blessed beings 
through whom the Creator willed that we know (it).45

All these kinds of (knowledge) in this part are symbols of that future (knowl-
edge), even if we speak about that (knowledge) of angels.46

The essential knowledge of those who formerly were taught the knowledge of the 
six days (of creation) is the (mastering of) exact thoughts which in the natural 
good order of the mind are called (rational) movements.47

According to one’s good direction of his way of life towards God, he is enlight-
ened. And as he ascends to knowledge, he draws nearer the freedom of his soul. 
And as he draws nearer the freedom of his mind, he (ascends) from (one) knowl-
edge to (the other) knowledge which is beyond (the first).48

Now let us consider the eschatology of both Evagrius and Isaac and their teach-
ing on “universal salvation”. According to Evagrius, the distinction between rational 
beings does not relate to their nature (for they all are minds by nature) but only 
to degrees of their spiritual perfection and knowledge of God, which determine 
the quality of their bodies, the nature of the world in which they dwell and their 
names. That is why they can freely move from one rank (τάγμα, τάξις, κατάστασις) 
to another and back.49 Thus, according to Evagrius, the salvation of rational beings 
is attained through a series of their successive transformations (μεταθέσεις) and 
embodiments (μεταβάσεις ἐπὶ τὰ σώματα / ἀλλοιώσεις τῶν σωμάτων), that is, their 
move from one body to another, from one world and rank to another until cre-
ated minds, gradually freeing themselves from matter and space, recover the true 

45Cent. I.68
46Cent. I.2.
47Cent. I.4.
48Cent. I.12.
49Keph. Gnost. V.11; II.78; III.65; IV.38; V.23; VI.24; Schol. Eccl. 52.
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 knowledge of God and union with Him.50 In short, Evagrius’ eschatology, just as that 
of Origen,51 St Gregory the Theologian52 and St Hilarius of Poitiers,53 is based on 
the teaching of St Paul in 1 Cor 15.24–28, where he distinguishes between the two 
eschatological stages: the first one—when the Kingdom of Christ will extend to all 
rational beings and their subjection to Him; the second one—when Christ will hand 
the Kingdom over to God the Father, submitting to Him, and all rational beings will 
finally return to God and obtain the ultimate union with Him.54 In the first stage, 
all fallen minds guided by Christ will gradually progress in spiritual knowledge, 
be cleansed from vices, attain the angelic state and acquire “spiritual bodies” at the 
universal resurrection, which, according to Evagrius, is their “passage from the bad 
quality to the superior quality”, that is, from solid to a subtle and spiritual qual-
ity.55 The evil that once did not exist will be completely eliminated from creatures 
together with vice and ignorance, and all will recover virtue (ἀρετή).56 Then the 
entire rational nature (πᾶσα φύσις λογική, not excepting demons—“all the enemies”, 
πάντες οἱ ἐχθροί, who will become “friends”) will submit to the Lord, enter His 
Kingdom and voluntarily receive the knowledge of God (πρὸς τὴν γνῶσιν τοῦ Θεοῦ 
ἑκούσιος συγκατάθεσις)57. All rational beings, formerly “heirs” of Christ in “natural 
contemplation”, will become His “co-heirs”, that is, will receive the royal dignity 
(βασιλικὸν ἀξίωμα) and the knowledge of the Divine Unity.58 Indeed, according 
to Evagrius, “the heritage of Christ” is the knowledge of the Unity, and if all will 
become “co-heirs” of Christ, all will know the Holy Unity.59 Thus all the rational 
beings of the creation will become “concordant with the Son” and equal to Christ in 
“the essential knowledge” of God.60 Likewise, they all will become pure immaterial 
“minds”, “christs” and even “gods” capable of creating various worlds. Thanks to 
the spiritual knowledge, they all will recover their original purely spiritual state.61 
It will be already the second eschatological stage when the consequences of “the first 
movement”, such as bodies, matter, elements and everything connected with them 
including plurality, numbers, worlds, times, distinctions, divisions, names, etc., will 

50Keph. Gnost. VI.75; III.40; VI.34; Schol. 8 in Ps. 1:5.
51See, Orig. De princ. I.6.1–2; Com. Jn. I.16.91.
52See, Greg. Naz. Or. 27.31.
53See, Hilar. Pict. Tr. Ps. 9. 4; 148. 8; De Trinit. XI 29.
54A. Guillaumont, Un philosophe au désert: Evagre le Pontique (Paris, 2004), p. 384.
55Keph. Gnost. V.19; cf. I.24; I.90; III.9; III.25; III.45; III.51; III.68; IV.24; V.20; VI.34.
56Schol. Prov. 62; Schol. in Ps. 43. 3; Keph. Gnost. I.40; IV.29.
57Schol. 4 in Ps. 36. 7 // PG 12, 1316 = Keph. Gnost.VI 68; see also: Schol. in Ps. 9.37; 71. 11; 85. 9; 

91. 10; 93. 23; Schol. Prov. 143; 241; Keph. Gnost. VI.15, 27.
58Keph. Gnost. IV.4; IV.8; Schol. Prov. 241.
59Keph. Gnost. III.72; cf. Schol. in Ps. 36. 18.
60Keph. Gnost. VI.34; VI.89.
61Keph. Gnost. I.65; II.17; III.6; III.15; III.42; IV.51; V.81; VI.75; Schol. in Ps. 114.7.
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be fully eliminated.62 Thus the last, “the eighth day”, will come when Christ, hav-
ing drawn all to Himself, hands His Kingdom over to God the Father and submits 
to Him ending His providential work concerning rational beings and enjoying the 
perfect union with God the Father. Then God will be all in all.63 Indeed, according 
to Evagrius, “since God is one, being in all He will unite all, and with the coming 
of the Monad the number will disappear”.64 However, there will be no mingling of 
creature with the Creator, since “minds united with the Divine Unity in infinite 
union will always remain created beings as they were in their original state which 
preceded their movement”.65

We can find many traces of these eschatological ideas of Evagrius in St Isaac. 
Thus, he regards Christ as the way to the restoration of all fallen rational beings to 
their original state:

He is the One Who died the death of Jesus—the One Who is the resurrection of 
all the worlds.66

Those who are like Him (Christ) will also be His brothers as both those who are 
on the right and on the left, although they will differ in glory. Therefore, like Him 
they will be elevated from earthly forms to the most glorious image.67

Christ is a Priest not only for human beings but also for angels. His ministry 
is not limited to this world. It will be accomplished for the salvation of all rational 
creatures:

You are a Priest forever (Ps 110.4). This forever (means) that our Lord Jesus Christ 
is a priest now and ministers to us for our redemption. It always continues (and 
will continue) until He elevates us all to Himself.68

The ministry of Christ consists in saying prayers on behalf of all rational natures 
to the Divine nature which dwells in Him . . . The Apostle testifies: He entered 
heaven itself, now to appear for us in God’s presence (Heb 9.24). This for us should 
be understood (as follows): He rose for the sake of us all and sat down on the 
right hand of God and intercedes for us. He did it not only for the sake of human 
beings but also for the sake of holy angels.69

62Keph. Gnost. I.7–8; I.26; I.29; I.58; II.17; II.62; II.77; III.15; III.66; III.68; Schol. in Ps. 71. 7; Ep. 
fidei 7.64–66; Ep. ad Melan. 22–29.

63Keph. Gnost. VI.33–34; Schol. Prov. 118; Schol. Eccl. 25.
64Ep. fidei 7.64–66.
65Guillaumont, Un philosophe au désert, p. 403.
66Cent. I.87.
67Cent. I.10.
68Cent. I.21.
69Cent. I.22.
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At that time (in the Kingdom of God) there is no longer the need to minister for 
our sake through the sacrifice of reconciliation because of the perfection to be 
received through Him by every nature. But He will pour out upon us the gift of 
the Father in abundance.70

Together with them all those who are worthy (of it) will be elevated from this 
temporal earth to the eternal land . . . Then all the first and the last rational beings 
will come close to God the Father through Him (Christ) and received there that 
undivided unity forever.71

Like Evagrius, Isaac understands the resurrection as the acquisition by our bod-
ies of a new form or new properties, which will be in accordance with the future 
spiritual Kingdom:

At the same time the body will not be damaged, since as a result of the change 
it will put away the former form and will be honored with (the acquirement of) 
a new form.72

In the new world, a new light will shine forth and there will be no need for the 
use of anything sensual and material. The rational light (is) mind enlightened by 
knowledge of God which infinitely pours out on nature. In the spiritual world 
there (will) be spiritual light. For that darkness is not like this darkness, and that 
light is not like this light.73

Finally, there will be the restoration of all rational beings to their original “indi-
visible unity” with one another (or Henad), and they all will attain spiritual perfec-
tion and union with God. Then the difference between human beings, angels and 
demons, which arose as a result of their free falls, will be overcome, and all rational 
beings will be restored to the rank of angels74:

And it is clear that He does not abandon them the moment they (rational beings) 
fall, and that demons will not remain in their demonic state, and sinners (will not 
remain) in their sins, rather, He is going to bring them to a single equal state of 
perfection in relationship to His own Being—a (state) in which holy angels are 
now, in perfection of love and passionless mind. He is going to bring them into 
that excellency of will, where it will not be as though they were curbed and not 

70Cent. I.21.
71Cent. I.91.
72Cent. I.10.
73Cent. I.13.
74Cf. Part II, Hom. 8.6: “The holy powers . . . (are in) the (exalted) position which life after the resur-

rection holds”.
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<free>, or having stirrings from the Opponent then; rather, (they will be) in a 
(state of) excelling knowledge, with a mind made mature in the stirrings which 
partake of the divine outpouring which the blessed Creator is preparing in His 
grace; they will be perfected in love for Him, with a perfect mind which is above 
any aberration in all its stirrings.75

Maybe (they will be raised) to a perfection even greater than that in which the 
angels now exist; for all are going to exist in a single love, a single purpose, a 
single will, and a single perfect state of knowledge; they will gaze towards God 
with the desire of insatiable love.76

No part belonging to any single one of (all) rational beings will be lost, as far as 
God is concerned, in the preparation of that supernal Kingdom which is pre-
pared for all the worlds. 77

He (God) has devised the establishment of the Kingdom of Heaven for the entire 
community of rational beings—even though an intervening time is reserved for 
the general raising (of all) to the same level.78

I dare to put the goal of contemplation of the future world in the (in)visible 
essence of holy angels when we all become gods by grace of our Creator. It is 
exactly His goal from the beginning that the entire (community) of all rational 
beings may be brought to the single equality. Then there will be no difference 
between these (angels) and those (human beings), either in complexity or sim-
plicity, though natural body will not be rejected.79

This state will be the “universal salvation” or apocatastasis, when all rational 
beings created by God for eternal beatitude will unite with Him in infinite love, and 
God will be all in all:

The Fathers tell us that at the hour when the saints will be attracted by the divine 
wave, they will be raised to that beatitude by meeting our Lord Who will attract 
them with His power, like a magnetic stone drawing iron particles into itself. Then 
all the legions of heavenly hosts and Adam’s descendants will gather together into 
one Church. And then the purpose of the Creator’s providence will be fulfilled 
which He prepared from the beginning of the world, making the creation by His 

75Part II, Hom. 40.4.
76Part II, Hom. 40.5.
77Part II, Hom. 40.7.
78Part II, Hom. 40.7.
79Cent. I.62.
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benevolence. To this purpose the long course of various events of this world was 
prepared, serving to rational (beings) as to its master. And henceforth the exiles 
of the Kingdom will enjoy a life in peace in which there is no end or change.80

And since in the new World the Creator’s love rules over all rational nature, the 
wonder at His mysteries that will be revealed (then) will captivate to itself the 
intellect of (all) rational beings whom He has created so that they might have 
delight in Him, whether they be evil or whether they be just.81

Thus I have shown that the cosmology and eschatology of St Isaac the Syrian, 
including his teaching on the “universal salvation”, are quite strongly dependent on 
the eschatology of Evagrius, which in its turn represents a creative development of 
that of Origen. However, this Origenistic eschatology is not expressed by St Isaac as 
clearly and systematically as by Evagrius, while its elements are scattered through 
different Homilies of the Second Part of his works. Besides, it is clear that Evagrius 
was not the only source of Isaac’s teaching on the “universal salvation”. Isaac him-
self names the other two Church writers authoritative for the Church of the East, 
namely, Theodore of Mopsuestia and Diodore of Tarsus.82 It is quite probable that 
under their influence and in the light of his own mystical and ascetical experience 
of prayer and union with God, St Isaac developed a fundamental insight concerning 
the infinitely merciful Love of God Who equally loves all rational beings and leads 
them to salvation.83 As Metropolitan Hilarion rightly puts it in his book, “the whole 
theological system of St Isaac the Syrian is based on a direct experience of mystical 
union with God’s love . . . For Isaac, the salvation of all human beings is a direct 
consequence of God’s infinite love for man”.84 That is why his eschatology is radically 
different from the thoroughly rationalistic eschatology of Origen and Evagrius.

80Cent. I.92.
81Part II, Hom. 38.2.
82See, Part II, Hom. 39.7–13
83See, Hilarion (Alefeyev), Mir Isaaka Sirina, p. 279; cf. Isaac. Syrian., Part II, Hom. 39.17; 40.1–3 

etc.
84Hilarion (Alefeyev), Mir Isaaka Sirina, p. 306–307.
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