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ABSTRACT
Unlike his brother Gregory of Nyssa, Basil of Caesarea is not regarded as a supporter 
of the Origenian doctrine of apokatastasis or universal restoration. However, I have 
suggested elsewhere that Basil too had a penchant for this doctrine, even though he 
did not preach it overtly. Now I have found further indirect but substantial evidence, 
ZKLFK�VWURQJO\�FRQ¿UPV�P\�SUHYLRXV�VXJJHVWLRQ�DQG�ZKLFK�,�DP�JRLQJ�WR�DQDO\VH�
here. It is important to assess this remarkable issue on the basis of all the elements 
that are at our disposal. 
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1 OROSIUS ON BASIL AS SUPPORTER OF 
APOKATASTASIS

Basil of Caesarea is not generally considered to have been a supporter of the Origenian 
doctrine of apokatastasis, unlike his younger brother Gregory of Nyssa, who upheld 
this doctrine in an even stronger form than Origen did, including the salvation of the 
devil, without much hesitation. However, I have suggested elsewhere that Basil too 
had a penchant for this doctrine, even though he did not preach it overtly, at least not 
to those who were not morally, intellectually, and spiritually advanced.1 Now I have 
found further indirect but substantial evidence, which I am going to analyse here. It 
is important to assess this remarkable issue based on all the elements that are at our 
disposal. 

1 In The Christian Doctrine of Apokatastasis: A Critical Assessment from the New Testament to 
Eriugena (Leiden: Brill, 2013), the section on the Cappadocians. 
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/HW�PH�VWDUW�ZLWK�D�WHVWLPRQ\�WKDW�,�GLVFRYHUHG�RQO\�UHFHQWO\�DQG�WKDW�DW�¿UVW�VLJKW�
is puzzling, but in the light of the whole analysis, I am proposing becomes much less 
so. It is found in Paulus Orosius’ Commonitorium de errore Priscillianistarum et 
Origenistarum,2 prepared for Augustine around the year 414, to which Augustine replied 
in his Ad Orosium contra Priscillianistas et Origenistas, drawing many elements from 
Orosius’ work. In section 3 of his Commonitorium, pp. 160-162, Orosius reports that 
two men, both named Avitus, travelled one to Jerusalem and the other to Rome, and 
brought back from there ‘one Origen, and the other Marius Victorinus’ (unus rettulit 
Origenem, alius Victorinum). Both, however, concentrated more on Origen (Victorini 
sectator cessit Origeni) and began to propose many ideas from Origen as wonderful 
(FRHSHUXQW� HUJR� H[�2ULJHQH�PDJQL¿FD� SOXUD� SURSRQL).3 At this point Orosius begins 
WR�H[SRXQG�WKHVH�2ULJHQLDQ�GRFWULQHV��¿UVW�WKRVH��ZKLFK�KH�GHHPV�RUWKRGR[��DQG�WKHQ�
those, which he regards critically. The good Origenian doctrines spread by the two Aviti, 
according to Orosius, concern the Trinity, the creation of everything by God de nihilo, 
the goodness of all creatures, and the exegesis of Scriptures.4 

Then comes the most interesting part of Orosius’ exposition, and the most relevant 
to Basil’s theology and its relation to Origen’s, particularly to Origen’s doctrine of 
apokatastasis. For Orosius states, that not only the two aforementioned Aviti, but also 
Basil taught some Origenian doctrines that Orosius deems debatable, among which that 
of apokatastasis. It is worth analysing the whole passage more closely (pp. 161–162). 
There is no doubt that Orosius means Basil of Caesarea, the Cappadocian, since he 
describes him as ‘St. Basil the Greek’: 

Isti uero Auiti duo et cum his sanctus Basilius Graecus, qui haec beatissime docebant, quaedam 
ex libris ipsius Origenis non recta, ut nunc perintellego, tradiderunt. 

7KH�¿UVW�RI�WKHVH�GRFWULQHV�WKDW�IRU�2URVLXV�DUH�QRW�FRUUHFW��EXW�WKDW�%DVLO�WDXJKW�RQ�WKH�
basis of Origen is the eternal pre-existence of creatures in God’s Wisdom, which would 
make them coeternal with God (Primum: omnia, antequam facta apparerent, semper in 
dei sapientia facta mansisse dicentes hoc uerbo: Deus enim quaecumque fecit faciendo 
non coepit). Of course, this is a misunderstanding of Origen’s doctrine of the eternal pre-
existence of the ideas or logoi or paradigmatic models of all creatures in God, before 
their creation as substances (Princ. 1.4.4-5).5 Orosius passed on this misunderstanding 
2 Ed. Carl Zangmeister, CSEL 18 (Vienna: Verlag der Österreichischen Akademie der Wissenschaften, 

1889). Pages and line numbers will refer to this edition. 
3 See later Augustine, C. Priscill. et Orig. 3.3, based on this passage of Orosius. 
4 Didicimus enim de Trinitate doctrinam satis sanam, omnia, quae fact essent, a deo facta esse, et 

omnia bona ualde et facta de nihilo, tunc deinde scripturarum solutiones satis sobrias (p. 160).
5 Deum quidem Patrem semper fuisse, semper habentem unigenitum Filium, qui simul et Sapientia […] 

appellatur. […] In hac igitur Sapientia, quae semper erat cum Patre, descripta semper inerat ac formata 
FRQGLWLR�HW�QXPTXHP�HUDW�TXDQGR�HRUXP��TXDH�IXWXUD�HUDQW��SUDH¿JXUDWLR�DSXG�6DSLHQWLDP�QRQ�HUDt. […] 
ut neque ingenitas neque coaeternas Deo creaturas dicamus, neque rursum, cum nihil boni prius egerit 
Deus, in id ut ageret esse conversum […] Si utique in Sapientia omnia facta sunt, cum Sapientia semper 
IXHULW��VHFXQGXP�SUDH¿JXUDWLRQHP�HW�SUDHIRUPDWLRQHP�VHPSHU�HUDQW�LQ�6DSLHQWLD�HD��TXDH�SURWLQXV�HWLDP�
substantialiter facta sunt.
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to Augustine (C. Priscill. et Orig. 8.9). The second Origenian doctrine taught by Basil is 
that all rational creatures had one and the same origin and nature, and got differentiated 
at a certain point according to their different moral choices (Deinde dixerunt angelorum, 
principatuum, potestatum, animarum ac daemonum unum principium et unam esse 
substantiam et uel archangelo uel animae uel daimoni locum pro meritorum qualitate 
datum esse, utentes hoc uerbo: Maiorem locum minor culpa promeruit). This doctrine is 
correctly ascribed to both Origen and his followers, including the Cappadocians.6

Another Origenian doctrine attributed to Basil is the creation of the world —
ZLWKRXW� IXUWKHU� VSHFL¿FDWLRQ� ZKHWKHU� WKH� VHQVH�SHUFHSWLEOH� ZRUOG� RU� WKH� LQWHOOLJLEOH�
world or the intellectual creation, but the reference seems to be to the sense-perceptible 
ZRUOG�²�RQO\�DIWHU�WKH�IDOO�RI�WKH�VRXOV��IRU�WKHLU�SXUL¿FDWLRQ��Mundum nouissime ideo 
esse factum ut in eo animae purgarentur).7 This is not entirely correct,8 but is the way 
Origen’s doctrine was often represented. But the Origenian doctrine of Basil on which 
Orosius concentrates most of all is precisely that of apokatastasis:

Ignem sane aeternum, quo peccatores puniantur, neque esse ignem uerum neque aeternum 
praedicauerunt, dicentes dictum esse ignem propriae conscientiae punitionem. Aeternum autem 
iuxta etymologiam Graecam non esse perpetuum, etiam Latino testimonio adiecto, quia dictum 
VLW��³LQ�DHWHUQXP�HW�LQ�VDHFXOXP�VDHFXOL´9 postposuerit aeterno, ac sic omnes peccatorum animas 
post purgationem conscientiae in unitatem corporis Christi esse redituras. Voluerunt etiam de 
diabolo asserere, sed non praeualuerunt, eo quod, cum substantia in eo bona facta perire non 
possit, exusta in totum malitia diaboli aliquando saluandam esse substantiam.

This point, too, will appear again in Augustine, C. Priscill. et Orig. 5.5 and 8.10. 
Jerome’s Letter 124 to Avitus is likely to have inspired Orosius’ Origenistic dossier, but 
interestingly enough there is no trace of Basil in Jerome’s letter; therefore, the reference 
to Basil as a supporter of apokatastasis must have come to Orosius through another 
source. Basil’s teachings concerning apokatastasis, as reported by Orosius in the block 
quotation, are the following four: 

���7KH�¿UH�RI�KHOO�LV�QRW�D�WUXH�¿UH��L�H��QRW�D�VHQVH�SHUFHSWLEOH�RU�PDWHULDO�¿UH��EXW�
rather the punishment of one’s conscience. This is indeed a doctrine that Origen and 
KLV�IROORZHUV��GRZQ�WR�-RKQ�WKH�6FRW�(ULXJHQD��GLG�H[SUHVV��EHLQJ�D�¿UH�WKDW�µFDQQRW�EH�
H[WLQJXLVKHG¶��LW�FDQQRW�EH�WKH�PDWHULDO�¿UH�ZH�H[SHULHQFH�LQ�WKLV�ZRUOG��ZKLFK�FDQ�EH�
quenched by means of water or else. 

���7KH�¿UH�RI�KHOO�LV�QRW�HWHUQDO��EHFDXVH�LW�LV�FDOOHG�LQ�*UHHN��LQ�WKH�1HZ�7HVWDPHQW��
ʌ૨ȡ�ĮੁȫȞȚȠȞ��DQG�QRW�ʌ૨ȡ�ਕȓįȚȠȞ���DQG�ĮੁȫȞȚȠȢ�GRHV�QRW�PHDQ�µHWHUQDO¶��,QGHHG��LQ�WKH�
%LEOH�ĮੁȫȞȚȠȢ�FRQYH\V�WKH�PHDQLQJ�RI�HWHUQLW\�RQO\�ZKHQ�LW�UHIHUV�WR�*RG��EHFDXVH�RI�
*RG�DQG�QRW� RI� LWV� LQWULQVLF� VHPDQWLF�YDOXH��)RU�ĮੁȫȞȚȠȢ� LQ�6FULSWXUH�PHDQV� UHPRWH��

6 This too appears again in Augustine, C. Priscill. et Orig. 8.9; 9.12; 11.14.
7 Augustine, C. Priscill. et Orig. 8.10.
�� 6HH�P\�µ3UHH[LVWHQFH�RI�6RXOV¶"�7KH�ਕȡȤȒ�DQG�ĲȑȜȠȢ�RI�5DWLRQDO�&UHDWXUHV�LQ�2ULJHQ�DQG�6RPH�2ULJHQLDQV¶��

in Markus Vinzent (ed.), Studia Patristica LVI, vol. 4 (Leuven: Peeters, 2013), 167–226.
9 Ps. 9:6; 10:16.
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ancient, mundane, long lasting, and otherworldly or pertaining to the future aeon. That 
ʌ૨ȡ�ĮੁȫȞȚȠȞ�PHDQV�µ¿UH�LQ�WKH�QH[W�ZRUOG¶�DQG�QRW�µHWHUQDO�¿UH¶�ZDV�LQGHHG�ZHOO�FOHDU�
to Origen and to most Greek Patristic authors, as I have demonstrated elsewhere,10 
including Basil himself. Indeed, a special investigation into Basil’s terminology of 
HWHUQLW\�H[DFWO\�FRQ¿UPV� WKLV�DZDUHQHVV�RI�KLV��%DVLO�XVHV�ਕǸįȚȠȢ��PHDQLQJ�µDEVROXWHO\�
eternal’, in reference to the absolute eternity of God, of the Son who is eternally generated, 
— especially in his polemic against the ‘neo-Arian’ Eunomius —, of the Spirit, of divine 
attributes, or in reference to eternal and intelligible realities, and to the future life, which is 
described in this case as eternal proper.11�7KH�VDPH�LV�WKH�FDVH�ZLWK�µHWHUQDO�YLFWRU\¶��ਕǸįȚȠȢ�
ȞȓțȘ��12�,Q�WKH�FDVH�RI�DQJHOV��WKH�VWDWH�WKDW�H[LVWHG�EHIRUH�WKH�FUHDWLRQ�RI�WKH�ZRUOG��țȩıȝȠȣ���
and is apt to the powers that are beyond the world, not only is beyond time in the present 
ZRUOG��ਫ਼ʌȑȡȤȡȠȞȠȢ���EXW�LW�HYHQ�ODVWV�WKURXJK�WKH�DHRQV��ĮੁȦȞȓĮ���DQG�LV�DEVROXWHO\�HWHUQDO�
�ਕǸįȚȠȢ���WKDW�LV��EH\RQG�DOO�DHRQV�13�+HUH�%DVLO�FOHDUO\�GLVWLQJXLVKHV�WKH�PHDQLQJV�RI�ਕǸįȚȠȢ�
DQG�ĮੁȫȞȚȠȢ�� UHVHUYLQJ� WKH�VHQVH�RI�DEVROXWH�HWHUQLW\� IRU� WKH� IRUPHU��+H�REVHUYHV�WKDW�
µVRPH�SHRSOH�DWWDFK�WR�WKH�DHRQV�>ĮੁȞİȢ@�� WRR�� WKH�QDPH�RI�µHWHUQDO¶�>ĲȠ૨�ਕȧįȓȠȣ@¶�14 but 
he keeps the two distinct, thus showing that he was well aware of the semantic difference 
EHWZHHQ�ĮੁȫȞȚȠȢ�DQG�ਕǸįȚȠȢ��

%DVLO�XVHV�ĮੁȫȞȚȠȢ�LQ�VFULSWXUDO�FLWDWLRQV��IRU�LQVWDQFH�LQ�WKH�VHQVH�²�IUHTXHQW�LQ�
WKH�6HSWXDJLQW�²�RI� µUHPRWH��DQFLHQW¶� �VR�� IRU�H[DPSOH��KH�JORVVHV� WKH�%LEOLFDO�ȡȚĮ�
ĮੁȫȞȚĮ�ZLWK�ȡȚĮ�ʌĮĲȑȡȦȞ��RU�µHQGXULQJ�WKURXJK�JHQHUDWLRQV¶��DJDLQ�LQ�WKH�FRQWUDVWLQJ�
FRXSOH�ʌȡȩıțĮȚȡĮ�DQG�ĮੁȫȞȚĮ��µHSKHPHUDO¶�DQG�µORQJ�ODVWLQJ¶��+RZHYHU��KH�GRHV�QRW�XVH�
it in the sense of ‘eternal’ apart from scriptural quotations concerning God. Most often, 
%DVLO�XVHV�WKH�*RVSHO�SKUDVH�ȗȦ�ĮੁȫȞȚȠȢ��µOLIH�LQ�WKH�ZRUOG�WR�FRPH¶��+H�SDUDSKUDVHV�
-HVXV¶V�ZRUGV�WKDW�RQH�ZKR�KDWHV�RQH¶V�RZQ�ȥȣȤȒ�LQ�WKLV�ZRUOG��ਥȞ�Ĳ�țȩıȝ�ĲȠȪĲ��
ZLOO�SUHVHUYH�LW�IRU�OLIH�LQ�WKH�RWKHU�ZRUOG��İੁȢ�ȗȦȞ�ĮੁȫȞȚȠȞ��15 Drawing on John, Basil 
GHVFULEHV�ȗȦ�ĮੁȫȞȚȠȢ�DV�ȗȦȒ�WRXW�FRXUW��LQ�WKDW�LW�LV�WKH�WUXH�OLIH��DQG�LV�&KULVW�16 Opposed 
WR� WKLV� DQG� VLPLODU� SRVLWLYH� LGHDV�� VXFK� DV� ĮੁȫȞȚȠȢ� JORU\� HWF���ZKLFK� DUH� DOVR�ZLGHO\�
DWWHVWHG�LQ�%DVLO��LV��DPRQJ�%DVLO¶V�H[SUHVVLRQV��ĮੁıȤȪȞȘ�ĮੁȫȞȚȠȢ��µVKDPH�LQ�WKH�RWKHU�
ZRUOG¶�� WKLV� WRR� D� TXRWDWLRQ� IURP� WKH�%LEOH�� DQG� ĮੁȫȞȚȠȢ� țĮĲĮĳșȠȡȐ�� µUXLQ�SHUGLWLRQ�
LQ� WKH�QH[W�ZRUOG¶�� DQG�� DERYH�DOO��ʌ૨ȡ�ĮੁȫȞȚȠȞ�� µRWKHUZRUOGO\�¿UH¶�� DQRWKHU�%LEOLFDO�
expression, e.g. in Prol. 7 PG 31.673, where Basil cites Jesus’s words about people 
ZKR�KDYH�QRW�GRQH�ZRUNV�RI�PHUF\�DQG�DUH�VHQW�WR�¿UH�LQ�WKH�RWKHU�ZRUOG��Ibid. 8 PG 
��������%DVLO�SDUDSKUDVHV�6FULSWXUH�ZKHQ�KH�VD\V�WKDW�WKH�MXVW�ZLOO�JR�WR�ȗȦ�ĮੁȫȞȚȠȢ�
DQG�WKH�.LQJGRP�RI�KHDYHQV��ZKLOH�VLQQHUV�ZLOO�EH�VHQW�WR�țȩȜĮıȚȢ�ĮੁȫȞȚȠȢ��ZKHUH��DV�

10 Ilaria Ramelli & David Konstan, Terms for Eternity. ǹੁȫȞȚȠȢ�and ਕǸįȚȠȢ in Classical and Christian Authors 
(Piscataway, NJ: Gorgias, 2007; new edition 2011).

11 C. Eun. 769.9; De Spir. S. 28.27.
12 Cons. ad aegr. PG 31.1713.33.
13 Serm. in Hex. 1.5.
14 C. Eun. 608.45.
15 Reg. brev. PG 31.1120.
16 De Bapt. PG 31.1148.
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SHU�6FULSWXUH��WKH�ZRUP�GRHV�QRW�GLH�DQG�WKH�¿UH�FDQQRW�EH�SXW�RXW��7KH�VDPH�RSSRVLWLRQ��
ȗȦ�ĮੁȫȞȚȠȢ�YV��țȩȜĮıȚȢ�ĮੁȫȞȚȠȢ��LV�IRXQG�DJDLQ�ibid. 892, in which punishment in the 
RWKHU�ZRUOG� LV� H[HPSOL¿HG� E\� WKH� ıțȩĲȠȢ� ĮੁȫȞȚȠȞ�� µRWKHUZRUOGO\� GDUNQHVV¶�� 3DUDOOHO�
LV� WKH� SKUDVH� µĮੁȫȞȚȠȢ� GHDWK¶�� GHDWK� LQ� WKH�ZRUOG� WR� FRPH�� LQ�Hom. in Ps. 61,4 this 
H[SUHVVLRQ� GRHV� QRW� LQGLFDWH� DQ� HWHUQDO� GDPQDWLRQ� �DQG� LQGHHG� LW� LV� QRW� ਕǸįȚȠȢ��� EXW�
death in the sense of  separation from God in the next world for those who have chosen 
delights in this world, instead of electing virtue and the suffering that virtue always 
brings about in this world: 

WR�FKRRVH�D�WHPSRUDU\�SOHDVXUH�DQG�EHFDXVH�RI�LW�WR�UHFHLYH�GHDWK�LQ�WKH�RWKHU�ZRUOG�>șȐȞĮĲȠȢ�
ĮੁȫȞȚȠȢ@��RU�WR�FKRRVH�VXIIHULQJ�LQ�WKH�H[HUFLVH�RI�YLUWXH�DQG�XVH�LW�WR�UHFHLYH�GHOLJKW�LQ�WKH�RWKHU�
world. 

Indeed, Basil’s thought is perfectly parallel to that of his brother Gregory of Nyssa in his 
UHÀHFWLRQV�RQ�WKH�SDUDEOH�RI�'LYHV�DQG�/D]DUXV�LQ�De anima et resurrectione: Lazarus 
chose the true good, and therefore suffering, in this world, and has rest and comfort in 
‘Abraham’s bosom’ in the other world, while Dives chose delight and vice in this world 
(apparent goods), and thus suffering in the next.17 However, this does not mean in the 
least that for Gregory the otherworldly suffering of the wicked will be eternal. Neither 
GRHV�LW�QHHG�WR�PHDQ�VR�IRU�%DVLO��7KDW�ĮੁȫȞȚȠȢ�LQ�DOO�RI�WKHVH�FDVHV�UHIHUV�WR�WKH�ZRUOG�
to come, according to the Biblical use, is clear from Cons. ad aegr. PG 31,1720, where 
it is stated that a rich man, if rich in virtue, will be rich also in the next world, but if 
GHSULYHG�RI�YLUWXH��KH�ZLOO�EH�µSRRU� LQ� WKH�ZRUOG� WR�FRPH¶��ʌȑȞȘȢ�ĮੁȫȞȚȠȢ��7KH�VDPH�
LV�DOVR�FOHDU�IURP�%DVLO¶V�JORVVLQJ�ĮੁȦȞȓĮ�ȗȘȝȓĮ��DV�RSSRVHG�WR�ĮੁȦȞȓĮ�ਥȜʌȓȢ��ZLWK�ĲȞ�
ਥʌİȡȤȠȝȑȞȘȞ�ȗȘȝȓĮȞ�18�WKXV�HTXDWLQJ�ĮੁȫȞȚȠȢ�SXQLVKPHQW�DQG�SXQLVKPHQW�µLQ�WKH�IXWXUH�
ZRUOG¶��DQG�QRW�µHWHUQDO¶��$JDLQ��%DVLO�FRQWUDVWV�WKH�SUHVHQW�PRPHQW��ʌȡȩıțĮȚȡȠȞ��ZLWK�
WKH�IXWXUH�WLPH��ĮੁȫȞ���DQG�WKH�XVH�RI�ıĲİȡȠȞ�FRQ¿UPV�WKDW�ĮੁȫȞȚȠȢ�PHDQV�µSHUWDLQLQJ�
WR�WKH�IXWXUH�µDHRQ¶�DQG�QRW�µHWHUQDO¶��DQG�WKH�ZRUP�ĮੁȫȞȚȠȢ�LV�WKDW�ZKLFK�SHUWDLQV�WR�WKH�
future aeon.19 Basil has martyr Gordius say: Should I reject Christ, ‘so that I may gain 
WKH�UHZDUG�RI�D�IHZ�GD\V"�%XW�,�VKDOO�EH�SXQLVKHG�IRU�WKH�HQWLUH�DHRQ�WR�FRPH¶��ĮੁȞĮ�
ȜȠȞ�ȗȘȝȚȦșȒıȠȝĮȚ��7KH�PDUW\U�DGGV��µ,W�LV�REYLRXV�PDGQHVV�WR�GLH�ZLWK�DUW��DQG�ZLWK�
HYLO�DQG� WUHDFKHU\� WR�SUHSDUH� IRU�RQHVHOI�SXQLVKPHQW� LQ� WKH�ZRUOG� WR�FRPH¶��ĮੁȦȞȓĮȞ�
țȩȜĮıȚȞ�20 The ‘entire aeon to come’ refers to the next aeon, which will last until the end 
of the aeon itself, or of all aeons.

17 See my commentary in Gregorio di Nissa sull’anima e la resurrezione (Milan: Bompiani–Catholic University, 
2007) and the reviews by Panayiotis Tzamalikos, review of Ilaria L.E Ramelli, Gregorio di Nissa sull’anima 
e la resurrezione, Vigiliae Christianae 62 (2008), 515–523; Mark J. Edwards, review of Ilaria L.E Ramelli, 
Gregorio di Nissa sull’anima e la resurrezione, Journal of Ecclesiastical History 60 (2009), 764–765; 
Miguel Herrero de Háuregui, review of Ilaria L.E Ramelli, Gregorio di Nissa sull’anima e la resurrezion, 
‘Ilu 13 (2008), 334–336; Giulio Maspero, review of Ilaria L.E Ramelli, Gregorio di Nissa sull’anima e la 
resurrezione, Zeitschrift für antikes Christentum 15 (2011), 592–594.

18 Or. in Lacisis PG 31.1448.31.
19 Hom. exh. Bapt. PG 31.436.11.
20 Gord. Mart. PG 31.505.14.
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,W� LV� UHPDUNDEOH� WKDW�%DVLO�XVHV�ਕǸįȚȠȢ�� µHWHUQDO¶��only in phrases that denote the 
future life and beatitude, and never in phrases that signify damnation. Like Origen, 
Gregory of Nyssa, and other Patristic thinkers, he never� VSHDNV� RI� ਕǸįȚȠȞ� ¿UH� RU�
ਕǸįȚȠȢ� SXQLVKPHQW��7KLV� FKRLFH�� DW� OHDVW� OLQJXLVWLFDOO\�� UXOHV� RXW� DQ� RWKHUZRUOGO\�¿UH�
or punishment conceived as absolutely eternal, all the more so in that Basil clearly 
HQGRZV�ĮੁȫȞȚȠȢ�ZLWK�WKH�VHQVH�RI�µSHUWDLQLQJ�WR�WKH�ZRUOG�WR�FRPH¶��7KLV�VWULFW�OLQJXLVWLF�
consistency is well understandable in an author who was very familiar with Origen’s 
writings. 

3) Basil’s third doctrine related to apokatastasis, according to Orosius, is that all 
WKH�VRXOV�RI�VLQQHUV��DIWHU�GXH�SXUL¿FDWLRQ��ZLOO�EH�UHVWRUHG�WR�WKH�XQLW\�RI�&KULVW��7KLV�LV�
H[DFWO\�WKH�GRFWULQH�RI�XQLYHUVDO�UHVWRUDWLRQ�DQG�ਪȞȦıȚȢ�WKDW�2ULJHQ�WDXJKW��IROORZHG�LQ�
this closely by Gregory of Nyssa.21 Now it is most interesting that, according to Orosius, 
WKLV�GRFWULQH�ZDV�DOVR�VKDUHG�E\�%DVLO��:KLOH�WKLV�PD\�VHHP�WR�EH�D�JURVV�PLVWDNH�DW�¿UVW�
sight, the preceding notes on Basil’s terminology of eternity and the analysis that will 
follow reveal that Orosius’ claim was not so mistaken. 

4) Basil’s fourth doctrine related to apokatastasis, according to Orosius, is that the 
devil, being a creature of God, is good in his substance, and his substance cannot be 
GHVWUR\HG��WKHUHIRUH��DIWHU�D�IXOO�SXUL¿FDWLRQ��ZLWK�WKH�WRWDO�GHVWUXFWLRQ�RI�KLV�HYLOQHVV��
he too will be saved in his substance. This is exactly Origen’s argument in Princ. 3,6,5,22 
followed by Gregory Nyssen and later on by John Eriugena. As I will show now, Basil 
too, even though with many doubts, left the door open to this possibility.

2 THE COMMENTARY ON ISAIAH AND BASIL’S OTHER 
‘OPENINGS’

One of the most important witnesses to this, and to Basil’s openness to the apokatastasis 
doctrine is his Commentary on Isaiah,23 which only extends up to Isaiah 16 and 
is attested by a copious manuscript tradition, in which the attribution to Basil is 
unanimous. This work is recognised, as Basil’s by Maximus the Confessor, John of 
Damascus, Simeon Logothetes, Antony Melissa, Tarasius, and the Greek scholiast 
on the Letters of Paul, who is supposed to be Oecumenius. Basil’s paternity has been 
questioned,24 but it has been convincingly defended by Nikolaj A. Lipatov on the basis 
of close methodological similarities between this commentary and Basil’s Hexaëmeron 
in theology, exegesis, Biblical textual discussion, expressions, and use of philosophical 

21 See my The Christian Doctrine of Apokatastasis, the chapters on Origen and Nyssen.
22 See Gabriel Bunge, ‘Créé pour être’, Bulletin de Littérature Ecclésiastique 98 (1997): 21–29.
23 Editions: PG 30.117–668; Pietro Trevisan, San Basilio. Commento al profeta Isaia (Turin: SEI, 1939). 
24 See CPG 2.2911; Otto Bardenhewer, Geschichte der altkirchlichen Literatur, 3 (Darmstadt: Wissenschaftliche 

Buchgesellschaft, 1962), 147–148; Johannes Quasten, Patrology (Westminster, Mar.: The Newman Press, 
1963), 218–219.
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DQG�VFLHQWL¿F�NQRZOHGJH�25 Other scholars, too, uphold Basil’s paternity.26 Like Origen’s 
commentaries, also this commentary by Basil was not intended for a simple audience 
(and this can explain some of its features, including a rather overt penchant for the 
apokatastasis doctrine, since Basil, like Origen himself, addressed the simple in a certain 
way, and the more advanced in another).

In Commentary on Isaiah 2:85 Basil expresses a view of divine pedagogy that 
is similar to Origen’s. God’s claim that he will not forgive his people for their sins is 
SUHVHQWHG� DV� D� ʌĮȚįĮȖȦȖȓĮ� ıȦĲȒȡȚȠȢ�� D� SHGDJRJLFDO� WKUHDW� DLPHG� DW� WKH� VDOYDWLRQ� RI�
WKH�SHRSOH��ȉKLV� WKUHDW� LV�JRRG��EHFDXVH� LWV�$XWKRU� LV�JRRG�� µWKH�*RRG�RQH�GRHV� WKLV�
DV� D�EHQH¿W¶��$�SDUDOOHO� SDVVDJH� IURP�%DVLO¶V�Homilies on Psalms, PG 29.313.44-50 
even displays verbal borrowings from Origen’s Homilies on Jeremiah, since it takes 
over Origen’s quotations from Jeremiah and his interpretation of these passages, about 
*RG¶V�KDELW�RI�¿UVW�LQÀLFWLQJ�GHDWK�DQG�VXIIHULQJ�RQ�VLQQHUV��DQG�ODWHU�UHVWRULQJ�WKHP�WR�
life and bestowing many goods on them.27 Basil is commenting on the Psalms, and not 
on Jeremiah; it is even clearer, then, that he wrote his passage with Origen’s exegesis 
of Jeremiah in mind. Basil’s passage, just like Origen’s, focuses on God’s action of 
UHVWRULQJ��%RWK�2ULJHQ�DQG�%DVLO�VKDUH�WKH�VDPH�TXRWDWLRQ��ZLWK�WKH�YHUE�ਕʌȠțĮșȓıĲȘȝȚ�28 
However, the whole teaching on divine pedagogy and threats is identical in Basil here 
and in Origen’s Homilies on Jeremiah. This pedagogic perspective, indeed, had been 
already embraced by Clement, Origen and Nyssen, who used it in support of their 
theory of apokatastasis; Basil too emphasised the ‘divine pedagogy’, especially in 
his Hexaëmeron, the Commentary on Isaiah, and the Homilies on Psalms. Christ is 
the Teacher, and the world is a school for rational creatures. Now Basil is clear that 
DOO�UDWLRQDO�EHLQJV��DQG�QRW�RQO\�VRPH��ZLOO�SUR¿W�IURP�LW�� µ,W�ZDV�FUHDWHG�LQ�RUGHU� WR�
provide a great advantage to all beings, because it is the school of rational souls, the 

25 Nikolaj A. Lipatov, ‘The Problem of the Authorship of the Commentary on the Prophet Isaiah Attributed to 
St. Basil the Great’, Studia Patristica 27 (1993): 42–48, and his translation of the Commentary itself, with 
introduction: St. Basil the Great, Commentary on the Prophet Isaiah (Mandelbachtal–Cambridge: Editions 
Cicero, 2001).

26 E.g. Trevisan, San Basilio; Roger Gryson and Dominique Szmatula, ‘Les commentaires patristiques sur Isaïe 
d’Origène à Jérôme’, Revue des études augustiniennes 36 (1990), 1–41.

27 On which see Ilaria Ramelli, ‘Origen’s Exegesis of Jeremiah: Resurrection Announced throughout the Bible 
and its Twofold Conception’, Augustinianum 48 (2008), 59–78.

28� +HUH� LV� WKH�PRVW� UHOHYDQW� SDVVDJH� IURP� %DVLO�� ਲįȓȦȞ� ਥıĲȞ� ਲ� ਕʌȩȜĮȣıȚȢ�� ʌȡȠțĮșȘȖȘıĮȝȑȞȦȞ� ĮĲોȢ� ĲȞ�
ȜȣʌȠȪȞĲȦȞ��ਫȖઅ�Ȗȡ�ਕʌȠțĲİȞ��ĳȘı��țĮ�ȗૌȞ�ʌȠȚȒıȦ��ǻİȣĲȑȡĮ�ਲ�İİȡȖİıȓĮ�ȝİĲ�ĲȞ�țȩȜĮıȚȞ��ȆĮĲȐȟȦ��țਕȖઅ�
ੁȐıȠȝĮȚ��ǹĲઁȢ�Ȗȡ�ਕȜȖİȞ�ʌȠȚİ��țĮ�ʌȐȜȚȞ�ਕʌȠțĮșȓıĲȘıȚȞā�ʌĮȚıİ��țĮ�Į �ੂȤİȡİȢ�ĮĲȠ૨�ੁȐıĮȞĲȠ��ȆȡȠȜĮȝȕȐȞİȚ�
Ĳ�țĮțȠ૨ȞĲĮ��ȞĮ�ȝȠȞȚȝȫĲİȡĮȚ�ਲȝȞ�Į �ੂȤȐȡȚĲİȢ�ȖȑȞȦȞĲĮȚ��2ULJHQ�LQ�Hom. in Jer. 1.15–16 likewise wrote: ‘Thus, 
KH�QHFHVVDULO\�EHJLQV�ZLWK�ELWWHU�ZRUGV�VXFK�DV�³,�VKDOO�NLOO �́>ਫȖઅ�Ȗȡ�ਕʌȠțĲİȞ@�DQG�then, after killing, he 
VD\V��³,�VKDOO�PDNH�OLYH�>țĮ�ȗૌȞ�ʌȠȚȒıȦ@�́ �³,�VKDOO�VWULNH��DQG�,�VKDOO�KHDO�>ȆĮĲȐȟȦ��țਕȖઅ�ੁȐıȠȝĮȚ@�́ �����)LUVW�KH�
EHDWV��DQG�DIWHU�WKDW�KH�KHDOV��IRU�KH�FDXVHV�RQH�WR�VXIIHU��DQG�WKHQ�KH�UHVWRUHV�KLP�DJDLQ�>ĮĲઁȢ�Ȗȡ�ਕȜȖİȞ�ʌȠȚİ��
țĮ�ʌȐȜȚȞ�ਕʌȠțĮșȓıĲȘıȚȞ@������,Q�6FULSWXUH�ZH�KDYH�DOZD\V�REVHUYHG�WKH�VDG�DVSHFWV��VR�WR�VSHDN��PHQWLRQHG�
¿UVW��DQG�WKHQ�WKRVH�ZKLFK�DSSHDU�MR\RXV�PHQWLRQHG�DIWHUZDUGV��)LUVW�WKH�DVSHFWV�FRQFHUQLQJ�LQMXVWLFH�DQG�VLQ�
DUH�SUHVHQWHG��WKHQ�WKRVH�FRQFHUQLQJ�MXVWL¿FDWLRQ�IURP�VLQ��QRW�WKH�UHYHUVH�«�¿UVW�ZH�VKDOO�UHFHLYH�EDG�WKLQJV��
sufferings, and then goods’. Basil is echoing Origen verbally.
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place in which they are educated to the knowledge of God’.29 This claim has a strong 
universalistic drift and suggests that all rational souls will be educated to the knowledge 
of God.

God’s being the Good itself is also at the basis of Basil’s De Spir. S. 16. Christ’s 
economy, that is, his incarnation and work for the sake of humanity, has taken place 
µDFFRUGLQJ�WR�WKH�JRRGQHVV�RI�*RG¶��țĮĲ�ĲȞ�ਕȖĮșȩĲȘĲĮ�ĲȠ૨�ĬİȠ૨��$QG�LW�LV�EURXJKW�
to perfection by the Spirit. The Spirit assists the life of the Church, and it will assist all 
in the eschatological scenario. For it will be present at the second coming of Christ and 
the Judgement. Then, the crown of the just will be a grace of the Spirit, whereas the 
others will be separate from it, and this will constitute their very suffering. Otherworldly 
VXIIHULQJ�ZLOO�QRW�EH�SK\VLFDO��WKLV�LGHD�LV�UHMHFWHG�DV�VRPHWKLQJ�ȝȣșȚțȩȞ�E\�%DVLO��MXVW�DV�
by Origen and Gregory Nyssen. This perfectly corresponds to Orosius’ report on Basil’s 
UHMHFWLRQ�RI�D�PDWHULDOLVWLF��OLWHUDO�FRQFHSWLRQ�RI�WKH�ʌ૨ȡ�ĮੁȞȚȠȞ��ZKLFK�,�KDYH�DOUHDG\�
analysed. 

7KH�RWKHU�2ULJHQLDQ�RSLQLRQ�RI�%DVLO�FRQFHUQLQJ�WKLV�¿UH��ʌ૨ȡ�ĮੁȞȚȠȞ��UHSRUWHG�
by Orosius is its non-eternity, as I have already pointed out. Now this too can be found 
in Basil’s commentary on Isaiah. In his Commentary on Chapter 9 of Isaiah, 19, Basil 
maintains that, if one acknowledges his sins, his punishment becomes, not eternal, but 
WHPSRUDO��DV�D�FRQVHTXHQFH��LW�FDQ�EH�H[SLDWHG�E\�PHDQV�RI�WKH�SXULI\LQJ�¿UH��,I�VXFK�
an acknowledgment of sins, which clearly implies their rejection, can take place in 
WKH�RWKHU�ZRUOG�DV�ZHOO�� VR� WKDW� WKH�RWKHUZRUOGO\�¿UH� �ʌ૨ȡ�ĮੁȞȚȠȞ��EHFRPHV��QRW�DQ�
HWHUQDO�SXQLVKPHQW�ZLWK�QR�FRQVWUXFWLYH�JRDO��EXW�D�SXUL¿FDWLRQ��7KLV�OHDYHV�WKH�GRRU�
open for universal salvation. Basil’s commentary on Isaiah 9 interprets this chapter 
DV� DQ� H[SUHVVLRQ� RI� WKH� µGRFWULQH� RI� VDOYDWLRQ¶�� Ĳઁ� įȩȖȝĮ� ĲોȢ� ıȦĲȘȡȓĮȢ��7KH�$QJHO�
/RJRV�NQRZV�WKH�*UHDW�,QWHQWLRQ�RI�*RG��EHLQJ�WKH�ਙȖȖİȜȠȢ�ĲોȢ�ȝİȖȐȜȘȢ�ȕȠȣȜોȢ���WKDW�
LV��*RG¶V� VDOYL¿F�SODQ��ZKLFK�KDG� UHPDLQHG�FRQFHDOHG� IRU�ZKROH�DJHV�� DQG� LV�¿QDOO\�
DQQRXQFHG�WR�WKH�șȞȘ�DV�ZHOO��&KULVW��µOLIWHG�XS�RQ�WKH�FURVV��has pulled up everyone 
to himself’, ʌȐȞĲĮȢ� İȜțȣıİȞ� ʌȡઁȢ� ਦĮȣĲȩȞ� �-RKQ������±�����7KLV� SRLQWV� DJDLQ� LQ� WKH�
direction of universal salvation. 

Basil relates the peace established by Christ to his action of drawing all to himself 
and submitting all to himself, with a reference to the universal submission to Christ in 1 
Cor. 15:24–28. Basil interprets this Pauline prophecy just like his brother Gregory in his 
In illud: Tunc et ipse Filius in reference to the eventual apokatastasis:30 

The peace given by the Lord extends to all eternity, since it knows neither limitations nor 
boundaries. For all beings will submit to him� >ʌȐȞĲĮ� Ȗȡ� ਫ਼ʌȠĲĮȖȒıİĲĮȚ� ĮĲ@�� DQG� DOO� ZLOO�
recognise his power. And when God has come to be ‘all in all’ >�ĬİઁȢ� Ĳ�ʌȐȞĲĮ� ਥȞ� ʌ઼ıȚ@��

29� 6HH�%DVLO¶V�¿UVW�+RPLO\�RQ�WKH�Hexaëmeron��WKLV�ZRUOG�LV�D�șİȠȖȞȦıȓĮȢ�ʌĮȚįİȣĲȒȡȚȠȞ��D�įȚįĮıțĮȜİȠȞ�
30 For Gregory’s In illud, in turn entirely dependent on Origen’s exegesis of 1 Corinthians 15:24–28, see my ‘In 

Illud: Tunc et Ipse Filius… (1 Cor. 15:27–28): Gregory of Nyssa’s Exegesis, Its Derivations from Origen, and 
Early Patristic Interpretations Related to Origen’s’, in Jane Baun, Averil Cameron, Mark Edwards, Markus 
Vinzent (eds.), Studia Patristica XLIV (Leuven: Peeters, 2010), 259–274.
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after those who created disorders with apostasies have been�SDFL¿HG� >țĮșȘıȣȤĮıșȑȞĲȦȞ�ĲȞ�
șȠȡȣȕȠȪȞĲȦȞ�ĲĮȢ�ਕʌȠıĲĮıȓĮȚȢ@� all will hymn to God in a symphony of peace.31 

The hymns to God and the symphony make manifest that the eventual submission of all, 
in Basil’s view, will not be forced, but voluntary, just as Origen and Nyssen maintained, 
in their equation between universal submission and universal salvation. Basil does not 
foresee the destruction or the exclusion of those who are enemies of God due to sin, 
but their conversion with a view to the universal eventual harmony. This is also the 
way Origen, Bardaisan, and Gregory Nyssen conceived the ultimate apokatastasis: as 
harmony, peace, and unity. 

Basil then in his commentary on Isaiah returns to the therapeutic and pedagogic 
function of punishments: 

And the whole people did not convert, until it was not struck. As a consequence, for people of 
this kind, beating is necessary […] Why does it hail? For our own fault, because we have a heart 
that does not want to repent, and we do not convert unless we are struck. 

This leads Basil to a pivotal declaration in connection with apokatastasis, where again 
WKH�FRQFHSW�RI�WKH�ʌ૨ȡ�ĮੁȫȞȚȠȞ�HPHUJHV�DJDLQ��$�VLQ�JHQHUDWHV�RWKHU�VLQV��OLNH�GDUQHO��
DQG� WKLV� GDUQHO� ZLOO� EH� EXUQW� E\� ¿UH�� XQOHVV� WKH� VHULHV� RI� VLQV� LV� QRW� LQWHUUXSWHG� E\�
FRQYHUVLRQ��,I�WKHUH�LV�QR�FRQYHUVLRQ��WKH�GDUQHO�ZLOO�EH�EXUQW�RXW�E\�WKH�SXULI\LQJ�¿UH��
QRW� IRU� WKH� GHVWUXFWLRQ�� EXW� IRU� WKH� VDOYDWLRQ� RI� WKH� VLQQHU� WKURXJK�SXUL¿FDWLRQ��7KLV�
LV�ZK\�%DVLO�FDOOV�WKH�WKUHDW�DQG�WKH�SXQLVKPHQW�LWVHOI�D�EHQH¿W��µ7KHQ�KH�DGGV�WKDW�KLV�
wrath does not yet go away, but his hand, raised, is still up there, because of those who in 
the people make others err and go astray themselves, that is, all the impious, the wicked, and 
those who say iniquitous things. The threat, however, in some way PDQLIHVWV�WKH�EHQH¿W�>ȤİȚ�
įȑ�ĲȚȞĮ�ਲ�ਕʌİȚȜ�İİȡȖİıȓĮȢ�ȝĳĮıȚȞ@��LQLTXLW\�ZLOO�EXUQ�OLNH�¿UH�DQG�ZLOO�EH�EXUQW�RII� For 
by the good Master, DV�D�EHQH¿W toward humanity, it has been providentially arranged for 
the matter provided by iniquity to be doomed to disappearance >ĲȞ�Ȗȡ�ʌĮȡĮıțİȣĮıșİıĮȞ�
ȜȘȞ�ਥț�ĲોȢ�ਕȞȠȝȓĮȢ�ਕĳĮȞȚıȝ�ʌĮȡĮįȠșોȞĮȚ�ਥʌૃİİȡȖİıȓĮȞ�ĲȞ�ਕȞșȡȫʌȦȞ�ʌĮȡ�ĲȠ૨�ਕȖĮșȠ૨�
ǻİıʌȩĲȠȣ�ધțȠȞȩȝİĲĮȚ@��$QG�²�KH�VD\V�²�LW�ZLOO�EH�GHYRXUHG�E\�¿UH�OLNH�GU\�GDUQHO��DQG�
will be burnt out […] if we put off sin by means of its acknowledgment, we shall transform 
it into dry darnel, worthy of being devoured by the SXULI\LQJ�¿UH�>ਫ਼ʌઁ�ĲȠ૨�țĮșĮȡĲȚțȠ૨�ʌȣȡઁȢ�
țĮĲĮȕȡȦșોȞĮȚ@’.�7KLV�LV�ZK\�%DVLO�GHVFULEHV�WKH�RWKHUZRUOGO\�¿UH��ʌ૨ȡ�ĮੁȫȞȚȠȞ��DV�ERWK�
illumining the righteous and burning sinners,32 performs a purifying function in its very 
EXUQLQJ�²�KHQFH��WKH�¿QDO�YDQLVKLQJ��ਕĳĮȞȚıȝȩȢ��RI�LQLTXLW\��ਕȞȠȝȓĮ��DQG�HYLO��,W� LV�
WKH�VDPH�WKHPH�RI�WKH�HYHQWXDO�GLVDSSHDUDQFH�RI�HYLOQHVV��ਕĳĮȞȚıȝઁȢ�ĲોȢ�țĮțȓĮȢ��DV�
is found in Origen, Gregory Nyssen, and Evagrius.33 Basil, like Origen and Nyssen, 
stresses the value of free will: one has to acknowledge one’s sins and detach oneself 
from them that they may be burnt out.

31 Enarr. in Isaiah 9.227.
32 Here in 10.544AB and in Hex. 6.336–338.
33 For Evagrius’ eschatology see my The Christian Doctrine of Apokatastasis, the section of Evagrius. 
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Likewise Basil interprets Isaiah’s verse, ‘The whole earth has been burnt together 
>ıȣȖțȑțĮȣĲĮȚ@�E\�WKH�IRUFH�RI�WKH�/RUG¶V�ZUDWK¶��DV�UHIHUULQJ�WR�WKH�SXULI\LQJ�¿UH��ZKRVH�
DLP�LV�QRW�GR�GHVWUR\��EXW�WR�EHQH¿W�WKRVH�EXUQHG��DJDLQ�WKURXJK�SXUL¿FDWLRQ��µ+H�VKRZV�
that earthly things are handed to the SXQLVKLQJ�HGXFDWLQJ�¿UH for the advantage of the soul 
>Ĳ�ȖȒȧȞĮ�Ĳ�ʌȣȡ�Ĳ�țȠȜĮıĲȚț�ʌĮȡĮįȓįȦĲĮȚ�ਥʌ�İİȡȖİıȓ�ĲોȢ�ȥȣȤોȢ@��LQ�WKH�VDPH�ZD\�DV�
LV�DOVR�VXJJHVWHG�E\�WKH�/RUG�ZKHQ�KH�VD\V��µ,�KDYH�FRPH�WR�FDVW�¿UH�RQWR�WKH�HDUWK��DQG�,�
would like to see it already kindled.’ And WKH�SHRSOH��VHHQ�DV�EXUQW�E\�¿UH��ZLOO�UHSUHVHQW�WKH�
human being. He does�QRW�WKUHDWHQ�GHVWUXFWLRQ��EXW�LQGLFDWHV�SXUL¿FDWLRQ�>Ƞț�ਕĳĮȞȚıȝઁȞ�
ਕʌİȚȜİ��ਕȜȜ�ĲȞ�țȐșĮȡıȚȞ�ਫ਼ʌȠĳĮȓȞİȚ@��LQ�DFFRUG�ZLWK�ZKDW�WKH�$SRVWOH�VD\V��µ,I�WKH�ZRUN�
of anyone is burnt, this person will suffer a loss; however, he himself will be saved, but only 
LQ�WKLV�ZD\��DV�WKURXJK�¿UH¶��(YHQ�WKH�RWKHUZRUOGO\�SXQLVKLQJ�¿UH��ʌ૨ȡ�țȠȜĮıĲȚțȩȞ��LV�
SXULI\LQJ��LW�SXQLVKHV�ZKDW�LV�HDUWKO\�IRU�WKH�SXUL¿FDWLRQ�RI�WKH�VRXO��7KLV�¿UH�LV�EURXJKW�
DERXW�E\�WKH�/RUG��ZKR�LV�WKH�*RRG�LWVHOI��DQG�RQO\�GRHV�JRRG��.ȠȜĮıĲȚțȩȢ�GHULYHV�IURP�
țȩȜĮıȚȢ��D�NLQG�RI�SXQLVKPHQW�WKDW�EHQH¿WV�WKH�SXQLVKHG�DQG�HGXFDWLYH�SXQLVKPHQW��7KLV�
GLIIHUV�IURP�ĲȚȝȦȡȓĮ��D�UHWULEXWLYH�SXQLVKPHQW��DQG�QRW�SXULI\LQJ��7KH�1HZ�7HVWDPHQW�
VSHDNV� RQO\� RI� țȩȜĮıȚȢ� ĮੁȫȞȚȠȢ�� HGXFDWLYH�SXULI\LQJ� SXQLVKPHQW� LQ� WKH� RWKHU� ZRUOG�
�0DWW���������DQG�QHYHU�RI�ĲȚȝȦȡȓĮ�ĮੁȫȞȚȠȢ��7KH�¿UH�RI�ZKLFK�%DVLO� LV�VSHDNLQJ�ZLOO�
entirely destroy evil, and not any human person; these will be SXUL¿HG from evil, and 
WKHUHE\�OLEHUDWHG�IURP�HYLO��E\�WKDW�¿UH��%DVLO�LV�FOHDUO\�IROORZLQJ�2ULJHQ�RQ�WKLV�VFRUH��
,Q�VXSSRUW�RI�KLV�LGHD�RI�WKH�ʌ૨ȡ�ĮੁȫȞȚȠȞ�DV�D�¿UH�WKDW�FRQVXPHV�VLQV�DQG�HYLO�GHHGV��
thereby purifying and saving the sinner, Basil adduces 1 Cor. 3:14–15, where Paul deals 
ZLWK�WKH�HVFKDWRORJLFDO�WHVW��LI�RQH¶V�GHHGV�DUH�JRRG�DQG�UHVLVW��¿UH�OLNH�D�VWURQJ�EXLOGLQJ��
one will receive a reward; if, instead, one’s building — that is, one’s deed — is burnt out 
E\�WKDW�¿UH��RQH�µZLOO�VXIIHU�D�ORVV��KRZHYHU��KH�KLPVHOI�will be saved, as WKURXJK�¿UH’. 
7KLV�SDVVDJH�FRQWHPSODWHV�HLWKHU�DQ�LPPHGLDWH�VDOYDWLRQ�RU�D�VDOYDWLRQ�µWKURXJK�¿UH�¶�
WKHUH�LV�QR�PHQWLRQ�RI�D�GH¿QLWLYH�GDPQDWLRQ��

It comes as no surprise that this Pauline passage should be cited in support of the 
doctrine of restoration.34�2ULJHQ�DQG�KLV�IROORZHUV�GLG�QRW�SRVLW��EHVLGHV�WKH�SXULI\LQJ�¿UH��
DQRWKHU��PHUHO\�UHWULEXWLYH�¿UH��ZKLOH�WKHRORJLDQV�VXFK�DV�$XJXVWLQH�NHSW�WKH�SXULI\LQJ�
¿UH�VHSDUDWH�IURP�WKH�UHWULEXWLYH�RQH��WKXV�SDYLQJ�WKH�ZD\�IRU�WKH�FRQVWUXDO�RI�SXUJDWRU\�
DV�VHSDUDWH�IURP�KHOO��%DVLO��VHHPV�WR�DWWDFK�ERWK�IXQFWLRQV�WR�WKH�VDPH�¿UH��SXQLVKPHQW�
DQG�GH¿QLWLYH�GHVWUXFWLRQ�RI�VLQV��DQG�WKHUHE\�SXUL¿FDWLRQ�RI�VLQQHUV��$FWXDOO\��6R]RPHQ�
states that Basil, like Gregory Nazianzen, ‘relied to the utmost extent on Origen’s 
teachings’,35 including in their scriptural exegesis — and indeed Basil based himself, 
often even heavily, on Origen’s exegesis.36 Socrates, an admirer of Origen, speaks at 

34 Origen, Hom. 3 in Ps. 36; Jerome, Lect. 3 in Amos; Ambrose, Exp. in Ps. 36; Basil himself, Augustine, Exp. 
in Ps. 36; Caesarius, Serm. 104.

35 ǾǼ 6.17.
36 See Mark DelCogliano, ‘Tradition and Polemic in Basil of Caesarea’s Homily on the Theophany’, Vigiliae 

Christianae 66 (2012), 30–55. Basil’s criticism of allegory in his Hexaëmeron should not be understood 
as directed against Origen, who is never mentioned by name therein, but rather as directed against 
radical allegorists and dualists such as ‘Gnostics’ and Manichaeans.
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length of Basil and Nazianzen’s predilection for Origen and of their compilation of the 
Philocalia, the anthology of Origen’s writings,37 which followed Pamphilus’ quotation 
methodology and excerpted not only his exegetical works, but also his letter to Gregory 
Thaumaturgus, Contra Celsum��DQG�Ȇİȡ�ૃǹȡȤȞ��&KDSWHU���RI�WKH�Philocalia, which 
opens the section on Biblical exegesis, and Chapter 21, which opens that on free will, 
derive from Origen’s philosophico-theological masterpiece and are highlighted more 
than the others from a doctrinal viewpoint). After beginning their study of philosophy, 
according to Socrates, Basil and Gregory approached Origen’s works, and drew from 
him the allegorical method of Scriptural exegesis. Socrates observes that in the day of 
%DVLO�2ULJHQ�HQMR\HG�µHYHU\ZKHUH�D�JUHDW�SUHVWLJH�DQG�UHQRZQ¶��ȝȑȖĮ�țȜȑȠȢ���6RFUDWHV�
underscores that Basil and Nazianzen were able to refute ‘Arianism’ thanks to their 
hard study of Origen.38 The ‘Arians’ adduced passages from Origen in support of their 
own ideas, but Basil and Nazianzen argued that they misunderstood Origen’s writings, 
since these buttressed the Nicene doctrine.39�%DVLO�ZDV�DOVR�LQÀXHQFHG�E\�(XVHELXV��ZKR�
was neither ‘Arian’ nor ‘semi-Arian’ but subscribed to the Nicene creed, perhaps even 
determining its shaping40�²�IXUWKHU�FRQ¿UPV�%DVLO¶V�DOOHJLDQFH�WR�WKH�OLQH�RI�2ULJHQ��
Basil ordained a reader Evagrius, a faithful Origenian, and inspired his thought, certainly 
DOVR�LQÀXHQFLQJ�KLP�LQ�KLV�DSSUHFLDWLRQ�RI�2ULJHQ��(YDJULXV¶�RWKHU�JUHDW�PHQWRUV�ZHUH�
Nyssen, Nazianzen, and Melania, all convinced admirers of Origen. And Evagrius’ letter 
On Faith was ascribed to Basil as Letter 8. Now this letter refers to apokatastasis as the 
¿QDO�UHVWRUDWLRQ�WR�XQLW\�41 with Biblical quotations that are among Origen’s favourite: 
Acts 1:6, John 17:21–22, and 1 Cor. 15:28. 

,W�LV�QR�FKDQFH�WKDW�2ULJHQ¶V�Ȇİȡ�ૃǹȡȤȞ�����ZDV�DVFULEHG�WR�%DVLO�DV�KLV�Sermo de 
incarnatione Domini, for instance by Leo the Great. Basil depended on Origen heavily 
in many respects, including the notion of the last Judgment, punishments, and ultimate 
HQG��DQG�KLV�GH¿QLWLRQ�RI�WLPH��7KH�-XGJPHQW�ZLOO�FRQVLVW�LQ�WKH�DFFXVDWLRQ�RI�HDFK�RQH¶V�
conscience,42 and passions and sins are torments to themselves.43 This comes close to 
2URVLXV¶� GH¿QLWLRQ�RI�%DVLO¶V�2ULJHQLDQ� FRQFHSWLRQ�RI�SXQLVKPHQW� LQ� WKH�QH[W�ZRUOG�
as not material torture, but the torment of one’s sinful conscience. Basil at one point 
maintains that the veil will be removed from each person’s spiritual sight, which will 
return to being like that of angels.44�%DVLO¶V�GH¿QLWLRQ�RI� WLPH� LV�H[DFWO\� WKH�VDPH�DV�

37 ǾǼ 4.26.
38� ૡȍȞ�ਕıțȘșȑȞĲİȢ�>sc. 2ULJHQ¶V�ZRUN@�įȣȞĮĲȢ�ਕʌȒȞĲȦȞ�ʌȡઁȢ�ĲȠઃȢ�ਕȡİȚĮȞȓȗȠȞĲĮȢ�
39� .ĮȓĲȠȚ�ĲȞ�ૃǹȡİȚĮȞȞ�Ĳ�ૃȍȡȚȖȑȞȠȣȢ�ȕȚȕȜȓĮ�İੁȢ�ȝĮȡĲȣȡȓĮȞ��੪Ȣ�ફȠȞĲȠ��ĲȠ૨�ੁįȓȠȣ�țĮȜȠȪȞĲȦȞ�įȩȖȝĮĲȠȢ��ĮĲȠ�

ਥȟȒȜİȖȤȠȞ��țĮ�ਥįİȓțȞȣȠȞ�ȝ�ȞȠȒıĮȞĲĮȢ�ĲȞ�ૃ ȍȡȚȖȑȞȠȣȢ�ıȪȞİıȚȞ�
40 Demonstration in Ilaria L.E. Ramelli, ‘Origen’s Anti-Subordinationism and Its Heritage in the Nicene and 

Cappadocian Line’, Vigiliae Christianae� ��� �������� ��±����2Q�(XVHELXV¶V� LQÀXHQFH� RQ�%DVLO� VHH�0DUN�
DelCogliano, ‘Basil of Caesarea on Proverbs 8:22 and the Sources of Pro-Nicene Theology’, Journal of 
Theological Studies 59 (2008): 183–190. 

41 (S��GH�¿GH 7.25.
42 Hom. in Ps. 48.2.
43 Ibid. 7.7.
44 Hom. in Ps. 33.11.
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Origen’s.45 What is more, Basil’s De Spiritu Sancto is full of Origenian themes, and here 
Basil also expresses profound admiration for Origen: 

Already Origen in many of his Discourses on the Psalms renders glory “with” the Holy Spirit, 
although he has conceptions that are not entirely right in every respect on the Spirit; however, 
for many times […] he has expressed himself in a pious way. In the sixth, I think, on his 
Commentaries on John, he has manifestly declared that it is necessary to adore it, textually 
writing [...]. And again, in his Commentary on the Letter to the Romans, he says […]. 

Basil also greatly valued Gregory Thaumaturgus, the direct disciple of Origen, who 
brought Origen’s thought to Cappadocia and supported the theory of apokatastasis. 
Basil highly praises him and calls him ‘the Great’.46 In the same passage, Basil lists 
Origen and the Origenians among the defenders of orthodoxy for sanctity, authority, 
and science. 

Gregory Nyssen, one of the most outspoken supporters of apokatastasis, venerated 
his brother Basil, wrote the continuation of Basil’s Hexaëmeron, defended it, and praised 
Basil with emphatic expressions in the preface of his 'H�KRPLQLV�RSL¿FLR. It is even more 
VLJQL¿FDQW�WKDW�*UHJRU\�GHGLFDWHV�KLV�De anima et resurrectione to the memory of Basil, 
since this is the dialogue in which he supports in the most extensive form his doctrine of 
apokatastasis.47 I wonder whether he would have used Basil’s revered personage, and so 
prominently, in a dialogue entirely devoted to the argument for universal apokatastasis, 
if Basil had rejected this doctrine. 

The evidence I have collected so far, from Orosius, Basil’s Commentary on Isaiah, 
terminological analysis, and else, suggest that, in fact, Basil did not reject this doctrine. 
Moreover, like Origen, Nyssen, and Evagrius, Basil too supported the ontological 
negativity and non-substantiality of evil, to which he devoted a whole homily.48 Evil is 
a lack of Good doomed to disappear in the end. It comes from a weakness and illness 
of the soul, which fails to adhere to the Good and Beauty, which attracts all. This 
illness requires a therapy, even drastic if necessary. Its aim is the health of the soul, and 
its Physician, Christ, is infallible. Likewise, Origen argued that for Christ-Physician 
no creature is incurable, and that Christ-Logos is more powerful than any illness of 
the soul.49 Again like Origen and Gregory Nyssen, Basil also has the restoration of 
KXPDQLW\��ਕʌȠțĮșȚıĲĮȝȑȞȘ��WR�LWV�RULJLQDO�VWDWH��Ĳૌ�țĮĲ¶�ਕȡȤȞ�țĮȚȞȩĲȘĲȚ��GHSHQG�RQ�
Christ’s inhumanation.50  This is far from being the only case in which Basil uses the 

45� 7ઁ�ıȣȝʌĮȡİțĲİȚȞȩȝİȞȠȞ�Ĳૌ�ıȣıĲȐıİȚ�ĲȠ૨�țȩıȝȠȣ�įȚȐıĲȘȝĮ��%DVLO�C. Eun. 1.21; Origen Comm. in Eph. fr. 
9; see Panayiotis Tzamalikos, The Concept of Time in Origen (Bern: Lang, 1991), 149–150.

46 Letters 28 and 204; De Spir. S. 29.74, and elsewhere.
47 Commentary in Ramelli, Gregorio di Nissa Sull’anima.
48 God Is Not the Author of Evil, in PG 31.
49 Princ. 3.6.5. 
50 ʌ¶� ĮĲȠ૨� įȚ¶� ਥȝĳȣıȒıİȦȢ� ਕʌȠțĮșȚıĲĮȝȑȞȘā� ıȣȞĲȡȑȤİȚȞ� Ȗȡ� įİ� Ĳૌ� țĮĲ¶� ਕȡȤȞ� țĮȚȞȩĲȘĲȚ� ĲȞ� Ȟ૨Ȟ�

ਕȞĮțĮȓȞȦıȚȞ�țĮ�ĲȞ�ıȣȞįȡȠȝȒȞ��C. Eun. PG 29.729A). On Origen’s and Gregory Nyssen’s doctrine of 
DSRNDWDVWDVLV�DV�GHSHQGHQW�RQ�&KULVW¶V� LQKXPDQDWLRQ�� VDFUL¿FH�� DQG� UHVXUUHFWLRQ� VHH�P\�The Christian 
Doctrine of Apokatastasis, the sections devoted to them.
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WHUPLQRORJ\�RI�DSRNDWDVWDVLV��(YHQ�GLVPLVVLQJ�DOO� WKH�RFFXUUHQFHV�RI�ਕʌȠțĮĲȐıĲĮıȚȢ�
DQG� ਕʌȠțĮșȓıĲȘȝȚ� LQ� WKH� DVWURQRPLFDO� VHQVH� LQ� %DVLO¶V� FRUSXV�� RU� LQ� WKH� VHQVH� RI� D�
restoration to physical health, or in the trivial sense of ‘to render, to give back’, the rest 
of the terminology of apokatastasis in Basil’s oeuvre is noteworthy. A few instances, as 
,�DP�JRLQJ�WR�VKRZ��UHIHU�WR�WKH�¿QDO�XQLYHUVDO�DSRNDWDVWDVLV��DQG�WKHVH�DUH�IURP�ZRUNV�
not destined to the simple, such as his letters and Commentary on Isaiah. From the 
latter I have already singled out Basil’s interpretation of 1 Cor. 15:28. Sometimes, in his 
letters, Basil speaks of restoration into the Church for those who are outside,51 and has 
restoration depend on repentance.52 One case is Enarr. in Is. 1,42, in which, moreover, 
(YDJULXV� DVVRFLDWHV� DSRNDWDVWDVLV�ZLWK� ȠੁțİȓȦıȚȢ� RU� IDPLOLDULW\�ZLWK�*RG±WKH�*RRG��
GHSLFWLQJ�VHSDUDWLRQ�IURP�WKH�*RRG�GXH�WR�VLQ�DV�DQ�DOLHQDWLRQ��ਕȜȜȠĲȡȓȦıȚȢ���

If one has transgressed the law and has become alienated from God, as though he had been 
deprived of God’s providence, you please be quick to restore him to familiarity with God, by 
means of a righteous and intelligent judgment […] Please judge by offering him useful ways of 
repentance.53 

7KLV� GHVFULSWLRQ�RI� DSRNDWDVWDVLV� DV� ȠੁțİȓȦıȚȢ�ZDV�JUHDWO\� GHYHORSHG�E\�2ULJHQ� DQG�
later by Basil’s brother, Nyssen.54 

Basil claims that the restoration of humanity into eternal glory is made possible by the 
Spirit: 

The restoration into Paradise comes about thanks to the Holy Spirit, the ascent to the Kingdom 
of Heavens [...], the participation in absolutely eternal glory and, in sum, the coming to be in the 
absolute fullness of benediction, both in this world and in the next.55  

The restoration at stake here is clearly eschatological. Likewise Basil seems to refer 
to restoration after death, when he represents it as a restoration to the original peace, 

51 Ep. 251.3; 188.4; 263.3; 265.3. 
52 Letter 188.4; Enarr. in Is. 1,30, where the astronomical apokatastasis serves as a metaphor of the restoration 

of humans to their original condition. Evagrius, too, will use astronomical apokatastasis as a metaphor 
RI�WKH�¿QDO�DSRNDWDVWDVLV�RI�DOO�UDWLRQDO�FUHDWXUHV�WR�WKHLU�LQLWLDO�VWDWH�LQ�.*�������DV�DUJXHG�LQ�,ODULD�/�(��
Ramelli, Evagrius’ Kephalaia Gnostika: Propositions on Knowledge (Leiden: Brill–Atlanta: SBL, 2014).

53 ਫȐȞ�ĲȚȢ�įȚ�ĲોȢ�ʌĮȡĮȕȐıİȦȢ�ĲȠ૨�ȞȩȝȠȣ�ਕȜȜȠĲȡȚȦșİȢ�ĲȠ૨�ĬİȠ૨�ȠੂȠȞİ�ਕʌȠȡĳĮȞȚıșૌ�ĲોȢ�ʌȡȠȞȠȓĮȢ�
ĮĲȠ૨��țȡȓıİȚ�įȚțĮȓ�țĮ�ਥʌȚıĲȘȝȠȞȚțૌ�İੁȢ�ĲȞ�ʌȡઁȢ�ĬİઁȞ�ȠੁțİȓȦıȚȞ�ĮĲઁȞ�ਕʌȠțĮĲĮıĲોıĮȚ�ıʌȠȪįĮıȠȞ�
>«@�țȡȓȞĮĲİ�ĮĲ�ĲȠઃȢ�੩ĳİȜȓȝȠȣȢ�ĲȡȩʌȠȣȢ�ĲોȢ�ȝİĲĮȞȠȓĮȢ�ਫ਼ʌȠĲȚșȑȝİȞȠȚ��

54 See for Origen my ‘The Stoic Doctrine of Oikeiosis and its Transformation in Christian Platonism’, Apeiron 
47 (2014): 116–140, and for Gregory my ‘The Oikeiosis Doctrine in Gregory of Nyssa’s Theology: 
Reconstructing His Creative Reception of Stoicism’, in Johan Leemans and Matthieu Cassin (eds.), Gregory of 
Nyssa: Contra Eunomium III. An English Translation with Commentary and Supporting Studies. Proceedings 
of the 12th International Colloquium on Gregory of Nyssa (Leuven, 14–17 September 2010) (Leiden: Brill, 
2014).

55� ǻȚ�ȆȞİȪȝĮĲȠȢ�ਖȖȓȠȣ�ਲ�İੁȢ�ʌĮȡȐįİȚıȠȞ�ਕʌȠțĮĲȐıĲĮıȚȢ��ਲ�İੁȢ�ȕĮıȚȜİȓĮȞ�ȠȡĮȞȞ�ਙȞȠįȠȢ�>���@�įȩȟȘȢ�ਕȧįȓȠȣ�
ȝİĲȑȤİȚȞ��țĮ�ਖʌĮȟĮʌȜȢ�ਥȞ�ʌĮȞĲ�ʌȜȘȡȫȝĮĲȚ�İȜȠȖȓĮȢ�ȖİȞȑıșĮȚ��Ȟ�Ĳİ�Ĳ�ĮੁȞȚ�ĲȠȪĲ�țĮ�ਥȞ�Ĳ�ȝȑȜȜȠȞĲȚ���De 
Spir. S. 15.36).
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which was broken by sin, and as threatened by apostasy.56 Apokatastasis is described 
by Basil just as it is described by his brother Gregory,57 as the restoration to freedom 
after enslavement to evil.58�/LNH�(YDJULXV��%DVLO�WKLQNV�WKDW�¿UVW�WKHUH�ZLOO�FRPH�WKH�MXVW�
-XGJHPHQW� �țȡȓȝĮ���DQG� WKHQ� WKH�PDQLIHVWDWLRQ�RI�*RG¶V�PHUF\� �ਥȜİȘȝȠıȪȞȘ���HYHU\�
human becomes enslaved to sin and thus receives its punishment in captivity, but, once 
punishment is completed, thanks to God’s mercy is restored to the original freedom in 
‘the apokatastasis to the original condition’: ‘Her captivity will be saved with Judgement 
and with mercy’. Nothing of the above has been said by the prophet in reference to sense-
perceptible enemies or captives; when he calls her liberation ‘the restoration of her captivity’, 
he lets us understand that each of us being under the power of sin, when we are dominated 
by the enemy, we become, so to say, prisoners of sin. Now, by means of the Judgement 
one is handed to captivity, but by means of mercy one is called back. ‘[...] Those who are 
made worthy of restoration to the original condition are saved by means of Judgement and 
mercy’.59 Humanity was deceived by the devil and exiled from its original condition at 
the beginning; now the devil attempts to prevent humanity from obtaining restoration, 
which is the opposite of the fall in the beginning, and, by symmetry, will take place in 
the end: the devil ‘committed an injustice against two humans and chased them out at 
the beginning, and now he obstructs their way back. Out of envy he deprived you of the 
¿UVW�JRRGV�E\�PHDQV�RI�D�ZRPDQ��DQG�SUHYHQWV�\RX�DJDLQ�from being restored’.60 

56 ੶ıʌİȡ�ĲȠȢ�ıȡĮȘȜȓĲĮȚȢ�ĲȞ�ਦȕįȠȝȘțȠȞĲĮİĲȓĮȞ�੮ȡȚıİȞ�ਫ਼ʌȡ�ĲȞ�ਖȝĮȡĲȘȝȐĲȦȞ�İੁȢ�ĲȞ�ĲોȢ�ĮੁȤȝĮȜȦıȓĮȢ�
țĮĲĮįȓțȘȞ�� ȠĲȦ� ĲȐȤĮ� țĮ� ਲȝ઼Ȣ� � ǻȣȞĮĲઁȢ� ȤȡȩȞ� ĲȚȞ� ੪ȡȚıȝȑȞ� ʌĮȡĮįȠઃȢ� ਕȞĮțĮȜȑıİĲĮȓ� ʌȠĲİ� țĮ�
ਕʌȠțĮĲĮıĲȒıİȚ� İੁȢ� ĲȞ� ਥȟ�ਕȡȤોȢ� İੁȡȒȞȘȞ�� İੁ�ȝ�ਙȡĮ� ਥȖȖȪȢ�ʌȠȪ� ਥıĲȚȞ�ਲ�ਕʌȠıĲĮıȓĮ�țĮ� Ĳ� Ȟ૨Ȟ� ȖȚȞȩȝİȞĮ�
ʌȡȠȠȓȝȚȐ�ਥıĲȚ�ĲોȢ�İੁıȩįȠȣ�ĲȠ૨�ਝȞĲȚȤȡȓıĲȠȣ��ੜʌİȡ�į�ਥȞ�ઝ��ʌȡȠıİȪȤȠȣ�ȞĮ�ਲ਼�ĲȢ�șȜȓȥİȚȢ�ʌĮȡİȞȑȖțૉ�ਲ਼�ਲȝ઼Ȣ�
ਕʌĲĮȓıĲȠȣȢ�įȚ�ĲȞ�șȜȓȥİȦȞ��ਝȖĮșઁȢ�įȚĮıȫıȘĲĮȚ�

57 In De an. et res. 101–104 and elsewhere, Gregory argues that the fall caused a limitation of human freedom 
and insists on the necessity of a liberation from passions and sins, which enslave people to evil. Freedom from 
passions is the authentic condition of humans, as it was planned by God at the beginning and will be fully 
recovered in the end, when all have liberated themselves from enslavement to sin, which produces suffering here 
and punishment in the next world. The ultimate end will be the realisation of all humans’ freedom, in virtue and 
in God, once all have rejected sin, and evil has disappeared (De an. 101). The assimilation to God, who has no 
master and is free, is presented as a participation in God’s image, which was blurred by sin and covered by debts, 
when the human being became enslaved to sin, but will shine forth again in its purity after being purged from evil 
(the ‘restitution of one’s debts’). See also my ‘Christian Soteriology and Christian Platonism. Origen, Gregory 
of Nyssa, and the Biblical and Philosophical Basis of the Doctrine of Apokatastasis’, Vigiliae Christianae 61 
(2007): 313–356.

58 Ep. 264.1.
59� ȂİĲ� Ȗȡ� țȡȓȝĮĲȠȢ� ıȦșȒıİĲĮȚ� ਲ� ĮੁȤȝĮȜȦıȓĮ� ĮĲોȢ�� țĮ� ȝİĲ� ਥȜİȘȝȠıȪȞȘȢ��ȅįȞ� ਥȞ� ĲȠȢ� ਙȞȦ� ʌİȡ�

ʌȠȜİȝȓȦȞ�ĮੁıșȘĲȞ��Ƞį�ʌİȡ�ĮੁȤȝĮȜȫĲȦȞ�İੁʌȫȞ��ĲȞ�ਕʌȠțĮĲȐıĲĮıȚȞ�ĮĲોȢ�ĮੁȤȝĮȜȦıȓĮȢ�ਙĳİıȚȞ�ȜȑȖȦȞ��
ਫ਼ʌȠȕȐȜȜİȚ�ਲȝȞ�ȞȠİȞ��੪Ȣ�ਦțȐıĲȠȣ�ਲȝȞ�ਫ਼ʌઁ�ਖȝĮȡĲȓĮȞ�ȖȚȞȠȝȑȞȠȣ��ĲĮȞ�țĮĲĮțȣȡȚİȣșȝİȞ�ਫ਼ʌઁ�ĲȠ૨�ਥȤșȡȠ૨��
ȠੂȠȞİ�įȑıȝȚȠȚ�ĲોȢ�ਖȝĮȡĲȓĮȢ�ȖȚȞȩȝİȞȠȚ��ǻȚ�ȝȞ�ȠȞ�Ĳઁ�țȡȓȝĮ�ʌĮȡİįȩșȘ�Ĳૌ�ĮੁȤȝĮȜȦıȓ��įȚ�į�ĲઁȞ�ȜİȠȞ�
ਕȞİțȜȒșȘ��>���@�ĲȠઃȢ�ਕȟȓȠȣȢ�ĲોȢ�ਕʌȠțĮĲĮıĲȐıİȦȢ�ਥʌ�Ĳ�ਥȟ�ਕȡȤોȢ�ȝİĲ�țȡȓȝĮĲȠȢ�ıȦșોȞĮȚ�țĮ�ȝİĲ�ਥȜȑȠȣȢ��
(Enarr. in Is. 1.58–59).

60� ǻȪȠ�Ȗȡ�įȓțȘıİ��țĮ�ਥȟ�ਕȡȤોȢ�ਥȟȑȕĮȜİ��țĮ�Ȟ૨Ȟ�ĲȞ�ਥʌȐȞȠįȠȞ�įȚĮțȩʌĲİȚ��ਫȕȐıțȘȞȑ�ıȠȚ�ĲȞ�ʌȡȫĲȦȞ�
ਕȖĮșȞ�įȚ�ȖȣȞĮȚțઁȢ�țĮ�ʌȐȜȚȞ […] İੁȢ�ĲȞ�ਕʌȠțĮĲȐıĲĮıȚȞ�țȦȜȪİȚ��Hom. in Lac. PG 31.1456,21.
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The devil might be the only rational creature to whom God does not give the 
possibility to repent, after giving it before the creation of humanity; Basil admits that he 
LV�QRW�HYHQ�VXUH�RI�WKLV��KH�SUHPLVHV�D�ĲȐȤĮ��µSHUKDSV¶���

Perhaps, before the creation of the human being, a chance of repentance and conversion was left 
open for the devil, too, and his pride, although it was a more ancient illness, nevertheless could 
still be cured, if he had healed himself by means of repentance, and God could restore him to his 
original condition. However, after the creation of the world, the planting of the garden of Eden, 
the introduction of the human being in it, God’s commandment, the envy / hostility of the devil 
(to the human being) and the killing of the one who was held in honour, maybe the possibility 
itself of repentance was precluded to him.61

Another important passage in which Basil uses the terminology of apokatastasis is one 
in which he puts forward once again the notion, dear to Clement, Origen, and Gregory 
Nyssen too, that God may use the most drastic therapeutic means, but exclusively to the 
EHQH¿W�RI�WKH�VSLULWXDOO\�LOO��

If I cut, if I cauterise, I shall not leave neglected either the amputation or the wounds of the 
cauterisation. For, after the destruction of evil, because of which such painful treatments are 
applied, then I shall administer the rest of the healing and shall restore this person to health.62 

:KDW�LV�PRVW�UHPDUNDEOH�LV�WKDW�%DVLO�GHVFULEHV�WKH�¿QDO�DSRNDWDVWDVLV�DV�XQLYHUVDO��µ7KLV�
ignorance will keep prisoner the race of human beings. However, whoever now looks 
IRU�WKH�WUXWK�WR�HPHUJH�IURP�LJQRUDQFH��DQG�VWUXJJOHV�ZLWK�SDLQV�WR�¿QG�LW��ZLOO�¿QDOO\�VHH�
it face to face, and will attain the perfection of knowledge, when there will come the time 
of universal apokatastasis’.63 The future tense leaves makes it clear that the reference is 
WR�WKH�¿QDO�UHVWRUDWLRQ��LQ�WKH�ODVW�VHQWHQFH��%DVLO�SDUDSKUDVHV�$FWV������64 The eventual 
UHVWRUDWLRQ�LV�DOVR�OLQNHG��RQFH�PRUH��ZLWK�WKH�SHUIHFWLRQ�RI�NQRZOHGJH��Ĳઁ�ĲોȢ�ȖȞȫıİȦȢ�
ĲȑȜİȚȠȞ�� DQ� DVVRFLDWLRQ� WKDW� (YDJULXV�ZLOO� VWUHVV��1RZ� WKLV� UHVWRUDWLRQ�ZLOO� EH�PDGH�
possible by God’s action of destroying evil, which will purify the creatures of God: 

61 ȉȐȤĮ�Ȗȡ�ʌȡઁ�ĲȠ૨�țĲȚıșોȞĮȚ�ĲઁȞ�ਙȞșȡȦʌȠȞ�ĲȩʌȠȢ�ĲȚȢ�ȝİĲĮȞȠȓĮȢ�țĮ�Ĳ�įȚĮȕȩȜ�ਫ਼ʌİȜİȓʌİĲȠ��țĮ�ਥįȪȞĮĲȠ��
Ĳ૨ĳȠȢ�(İੁ�țĮ�ਕȡȤĮȚȩĲİȡȠȞ�Ȟ�ȞȩıȘȝĮ)�ȝȦȢ�įȚ�ȝİĲĮȞȠȓĮȢ�ਦĮȣĲઁȞ�ਥȟȚĮıĮȝȑȞȠȣ�șİȡĮʌİȣșİȢ�ਕʌȠțĮĲĮıĲોıĮȚ�
ĮĲઁȞ�İੁȢ�Ĳઁ�ਥȟĮȡȤોȢ��ਝĳ¶�Ƞ�į�ĲȠ૨�țȩıȝȠȣ�ਲ�țĮĲĮıțİȣ�țĮ�ʌĮȡĮįİȓıȠȣ�ĳȣĲİȓĮ�țĮ�ਙȞșȡȦʌȠȢ�ਥȞ�ĮĲ�
țĮ�ਥȞĲȠȜ�ĬİȠ૨�țĮ�ĳșȩȞȠȢ�ĲȠ૨�įȚĮȕȩȜȠȣ�țĮ�ĳȩȞȠȢ�ĲȠ૨�ĲİĲȚȝȘȝȑȞȠȣ��ਕʌİțȜİȓıșȘ�ĮĲ�țĮ��ĲȩʌȠȢ�ĲોȢ�
ȝİĲĮȞȠȓĮȢ��Enarr. in Is. 14.280).

62 ੜĲĮȞ�ĲȑȝȦ�țĮ�ĲĮȞ�țĮȣĲȘȡȚȐıȦ��ȠĲİ�ĲȞ�ĲȠȝȞ�ȠĲİ�Ĳ�ਕʌઁ�ĲȠ૨�țĮȣĲોȡȠȢ�ਪȜțȘ�ਕĲȘȝȑȜȘĲĮ�țĮĲĮȜİȓȥȦ��
ਫʌİȚįȞ�Ȗȡ�ਕȞȣıșૌ�ĲȠ૨ĲȠ��įȚ¶��Ĳ�ਥʌȓʌȠȞĮ�ʌĮȡĮȜĮȝȕȐȞİĲĮȚ��ĲȩĲİ�ĲȞ�ȜİȚʌȠȝȑȞȘȞ�șİȡĮʌİȓĮȞ�ਥʌĮȖĮȖઅȞ�İੁȢ�
ĲȞ�ਫ਼ȖİȓĮȞ�ਕʌȠțĮĲĮıĲȒıȦ��Enarr. in Is. 7.196).

63� $ĲȘ�ਲ�ਙȖȞȠȚĮ�țĮșȑȟİȚ�Ĳઁ�ȖȑȞȠȢ�ĲȞ�ਕȞșȡȫʌȦȞā�ਕȜȜ¶��Ȟ૨Ȟ�ĮĲોȢ�ਥțȗȘĲȞ�ĲȞ�ਕȜȒșİȚĮȞ��țĮ�੩įȓȞȦȞ�ĮĲોȢ�
ĲȞ�İȡİıȚȞ��ȥİĲĮȓ�ʌȠĲİ�ʌȡȩıȦʌȠȞ�ʌȡઁȢ�ʌȡȩıȦʌȠȞ�țĮ�ਕʌȠȜȒȥİĲĮȚ� Ĳઁ� ĲોȢ�ȖȞȫıİȦȢ�ĲȑȜİȚȠȞ�� ਥʌİȚįȞ�
ਥȞıĲૌ��țĮȚȡઁȢ�ĲોȢ�ĲȞ�ȜȦȞ�ਕʌȠțĮĲĮıĲȐıİȦȢ���Enarr. in Is. 8.223).

64 ȋȡȩȞȠȚ� ਕʌȠțĮĲĮıĲȐıİȦȢ� ʌȐȞĲȦȞ�  � țĮȚȡઁȢ� ĲોȢ� ĲȞ� ȜȦȞ� ਕʌȠțĮĲĮıĲȐıİȦȢ�� µWKH� WLPH� RI� XQLYHUVDO�
restoration, the time of the restoration of absolutely all’.



131

Basil and Apokatastasis: New Findings

The work that is proper to God, qua Good, is to have evil disappear, in order to 
restore his own creature, once this is purged of every evilness, and to bring it back to its 
natural condition, once it has been liberated from every illness.65 

Here it is clear that for Basil, just as for Origen and Gregory Nyssen, the eventual 
DSRNDWDVWDVLV�ZLOO�EH�D�ZRUN�RI�*RG��DQG�VSHFL¿FDOO\�RI�*RG¶V�goodness, that is, God’s 
being the absolute Good (the early Augustine too had apokatastasis depend on Dei 
bonitas).66�7KXV��*RG�WKH�*RRG�ZLOO�GHVWUR\�HYLO�DQG�UHVWRUH�KLV�FUHDWXUHV��RQFH�SXUL¿HG�
from all evilness as from an illness, to the condition that belongs to them by nature, that 
is in God’s eternal plan. Passages such as this explain the reason why Orosius listed 
Basil among the supporters of the Origenian doctrine of universal apokatastasis.

%DVLO�LGHQWL¿HV�WKH�XOWLPDWH�HQG�ZLWK�WKH�HVFKDWRORJLFDO�µHLJKWK�GD\¶�²0D[LPXV�
WKH� &RQIHVVRU� ZLOO� PDNH� WKH� PRVW� RI� WKLV� LGHQWL¿FDWLRQ� ²� ZKLFK� ZLOO� LQDXJXUDWH�
DEVROXWH�HWHUQLW\��ਕȧįȚȩĲȘȢ���7KHQ�DOO�WKRVH�µPRYHPHQWV��RI�ZLOO�¶�WKDW�FDXVHG�FUHDWXUHV�
to abandon God will cease.67 This conception has its roots in Origen. Basil also admits 
of the saints’ intercession for sinners, who will be thereby liberated from their suffering: 
‘You [sc.�WKH�VDLQWV@�ZLOO�UHTXHVW�WKH�VDOYDWLRQ�RI�\RXU�EURWKHUV�DIÀLFWHG�E\�VXIIHULQJ¶�68 
The context is eschatological: 

from death you will pass on to life in the other world […] you will dance dances in the world to 
come and will be crowned among the angels, remaining forever in the blessed choir.69 

Therefore, the salvation requested by the saints is the eschatological salvation of 
sinners. This concept was already developed in the Apocalypse of Peter, one of the most 
VLJQL¿FDQW�SUHFXUVRUV�RI�WKH�GRFWULQH�RI�DSRNDWDVWDVLV�70

3 PASTORAL CONCERNS OR INTERPOLATION?
What I have pointed out so far surely accounts for Orosius’ apparently strange claim that 
Basil supported the doctrine of universal restoration, among other Origenian theories. 
However, unlike his brother Gregory — but to a certain extent like Origen himself — 
Basil, out of pastoral concerns, seems to have hesitated to preach this doctrine to anybody, 
especially to those who are still morally immature and uneducated.71 This, at least, is 

65� ਝȖĮșȠ૨�ȡȖȠȞ�ਥıĲ�ĬİȠ૨�Ĳ�ĳĮ૨ȜĮ�ਥȟĮĳĮȞȓȗİȚȞ��ȞĮ�țĮșĮȡઁȞ�ਕʌઁ�ʌȐıȘȢ�țĮțȓĮȢ�Ĳઁ�ਦĮȣĲȠ૨�įȘȝȚȠȪȡȖȘȝĮ�
ਕʌȠțĮĲĮıĲȒıૉ�țĮ�ਕʌĮȜȜĮȖȞ�ਕʌઁ�ʌĮȞĲઁȢ�ਕ૦૧ȦıĲȒȝĮĲȠȢ�İੁȢ�Ĳઁ�țĮĲ�ĳȪıȚȞ�ਥʌĮȞĮȖȐȖૉ��LELGHP���������

66 See Ilaria L.E. Ramelli, ‘Origen and Augustine: A Paradoxical Reception’, Numen 60 (2013), 280–307 
received by Karla Pollmann, ‘The Broken Perfume Flask’, lecture at the Colloquium Origenianum 
Undecimum, Aarhus, August 2013 (Leuven: Peeters, forthcoming). 

67 See especially Enarr. in Is. 1.180B; 2.260B; 4.333C–336A; 13.584C; Hex. 2.178–184.
68� $ੁĲȒıİȚȢ�ਕįİȜĳȞ�ıȦĲȘȡȓĮȞ�țĮĲĮʌȠȞȠȣȝȑȞȦȞ�
69 Or. 10, PG 31.624.
70 See my ‘Origen, Bardaisan, and the Origin of Universal Salvation,’ Harvard Theological Review 102 

(2009): 135–168.
71 Henryk Pietras, L’escatologia della Chiesa (Rome: Augustinianum, 2006), 97 remarks that, like Origen, 

Basil spoke ‘in a certain way to the simple, and in another to the more learned and advanced’.
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what a passage I am going to analyse suggests, provided that it is not interpolated. This 
passage comes from Basil’s short Regulae for his monks, a highly interpolated work 
structured in questions and answers. The question at stake is: ‘If “one will be punished 
with many stripes and one with few,” how can some say that there will not be an end to 
punishment?’ The same Biblical passage was cited as evidence for the limited duration of 
punishments in the next world by Theodore of Mopsuestia, shortly after Basil, who reasoned 
on the basis of the principle of commensurability between sins and punishments.72 This is the 
answer that, at least in the manuscript, is attributed to Basil, but might in fact come from a 
slightly later time and be inspired by Theodore’s remarks:

,Q�D�SDVVDJH�WKH�/RUG�VD\V�WKDW�WKHVH�ZLOO�JR�WR�ĮੁȫȞȚȠȢ�SXQLVKPHQW��LQ�DQRWKHU�SDVVDJH�KH�VHQGV�
VRPH�WR�ĮੁȫȞȚȠȞ�¿UH��SUHSDUHG�IRU�WKH�GHYLO�DQG�KLV�DQJHOV��DQG�\HW�DQRWKHU�WLPH�KH�PHQWLRQV�
WKH�*HKHQQD�RI�¿UH�DQG�DGGV��µZKHUH�WKHLU�ZRUP�GRHV�QRW�GLH�DQG�WKHLU�¿UH�LV�QRW�H[WLQJXLVKHG¶��
$JDLQ��WKH�SURSKHW�KDV�IRUHWROG��FRQFHUQLQJ�VRPH��WKDW�µWKHLU�ZRUP�ZLOO�QRW�GLH�DQG�WKHLU�¿UH�
will not be extinguished’. In the divinely inspired Scripture there are these and similar passages 
in many places. But, for a deception of the devil, many people, as though they forgot these 
and similar statements of the Lord, espouse the theory of the end of punishment, out of an 
DXGDFLW\�WKDW�LV�HYHQ�VXSHULRU�WR�WKHLU�VLQ��)RU��LI�DW�D�FHUWDLQ�PRPHQW�WKHUH�LV�DQ�HQG�WR�ĮੁȫȞȚȠȢ�
SXQLVKPHQW��ĮੁȫȞȚȠȢ�OLIH�ZLOO�FHUWDLQO\�KDYH�DQ�HQG�DV�ZHOO��$QG�LI�ZH�GR�QRW�DGPLW�RI�WKLQNLQJ�
WKLV�FRQFHUQLQJ�OLIH��ZKDW�UHDVRQ�VKRXOG�WKHUH�EH�IRU�DVVLJQLQJ�DQ�HQG�WR�ĮੁȫȞȚȠȢ�SXQLVKPHQW"�,Q�
IDFW��WKH�FKDUDFWHULVDWLRQ�RI�ĮੁȫȞȚȠȢ�LV�HTXDOO\�DVFULEHG�WR�ERWK��)RU�-HVXV�VWDWHV��µ7KHVH�ZLOO�JR�WR�
ĮੁȫȞȚȠȢ�SXQLVKPHQW��DQG�WKH�ULJKWHRXV�WR�ĮੁȫȞȚȠȢ�OLIH¶��,I�RQH�DFFHSWV�WKLV��RQH�PXVW�XQGHUVWDQG�
that the expressions ‘One will be punished with many stripes’, or ‘with few’, do not indicate an 
end, but a difference in punishment. For, if the Lord is a righteous judge, he is so not only with 
the virtuous, but also with the wicked, and renders to each one according to one’s deeds. One 
PD\�GHVHUYH�WKH�HWHUQDO�¿UH��DQG�WKLV��PLOGHU�RU�VWURQJHU��RQH�PD\�GHVHUYH�WKH�ZRUP�WKDW�GRHV�
not die, and his such a to cause more or less suffering, in accord with each one’s desert; and 
another may deserve the Gehenna, which is similarly differentiated in its kinds of punishments, 
and another person may deserve the outer darkness, where one may be found only in weeping, 
another also in the gnashing of teeth, according to the duration of these punishments. And it 
seems indeed to be the case that there are an outer and an inner darkness. And the Proverbs’ 
expression, ‘down to the bottom of hell’, indicates that there are some who are in hell, to be sure, 
but not on its bottom; these undergo a less severe punishment.73

There are many ideas here that do not square with those of Basil. One is the notion 
of physical punishments in hell and of hell itself as a physical place with different 
locations. Basil, on the contrary, as I have mentioned and as was noted also by Orosius, 
did not conceive of hell as a dimensional, physical place, where physical punishments 
go on. What is more, the very core argument of this passage is in total disagreement with 
%DVLO¶V�OLQJXLVWLF�XVH��7KH�DXWKRU�RI�WKLV�SDVVDJH�PDLQWDLQV�WKDW�ĮੁȫȞȚȠȚ�SXQLVKPHQWV�PXVW�
EH�XQGHUVWRRG�DV�DEVROXWHO\�HWHUQDO��RWKHUZLVH�QHLWKHU�FRXOG�ĮੁȫȞȚȠȢ�OLIH�EH�HWHUQDO��7KH�
‘many’ Biblical passages he invokes as supporting eternal punishment, however, never 
PHQWLRQ� DQ� ĮǸįȚȠȢ� �µHWHUQDO¶�� SXQLVKPHQW�� EXW� RQO\� DQ� ĮੁȫȞȚȠȢ� RQH� �µRWKHUZRUOGO\¶���
72 See my The Christian Doctrine of Apokatastasis, the section of Theodore.
73 Reg. brev. 267 PG 31.1264C–1265D.



133

Basil and Apokatastasis: New Findings

2QO\�OLIH�LV�ਕǸįȚȠȢ��ZKHUHDV�GHDWK��¿UH��SXQLVKPHQW�HWF��DUH�RQO\�GHVFULEHG�DV�ĮੁȫȞȚĮ�
LQ�6FULSWXUH��%DVLO�ZDV�ZHOO� DZDUH�RI� WKLV�� DQG�FRQVLVWHQWO\�GLVWLQJXLVKHG�ਕǸįȚȠȢ� DQG�
ĮੁȫȞȚȠȢ�LQ�KLV�RZQ�OLQJXLVWLF�XVDJH��ZKLFK�SHUIHFWO\�FRUUHVSRQGV�WR�WKDW�RI�6FULSWXUH��
2ULJHQ��DQG�*UHJRU\�RI�1\VVD��$ੁȫȞȚȠȢ�LV�HTXDOO\�DVFULEHG�WR�ERWK�OLIH�DQG�SXQLVKPHQW�
LQ�6FULSWXUH��EXW�LQ�WKLV�FDVH�ĮੁȫȞȚȠȢ�PHDQV�µRWKHUZRUOGO\��RI�WKH�QH[W�ZRUOG¶��DQG�QRW�
‘eternal’. 

1RW� RQO\� ZDV� %DVLO� HQWLUHO\� DZDUH� RI� WKH� VHPDQWLF� GLVWLQFWLRQ� EHWZHHQ� ਕǸįȚȠȢ�
DQG�ĮੁȫȞȚȠȢ��EXW�KH�ZDV�DOVR�DZDUH�WKDW�2ULJHQ�KDG�DOUHDG\�UHIXWHG�WKH�DUJXPHQW�SXW�
forward in the central part of the Regulae passage: that, if life is eternal, death also 
must be eternal. This argument is attested with certainty some decades after Basil’s 
death, in the late Augustine: dicere autem in hoc uno eodemque sensu, vita aeterna 
VLQH�¿QH�HULW�� VXSSOLFLXP�DHWHUQXP�¿QHP�KDEHELW��PXOWXP�DEVXUGXP�HVW.74 Augustine 
GLG�QRW�NQRZ�WKH�PHDQLQJ�RI�ĮੁȫȞȚȠȢ�� VLQFH�ERWK�ĮੁȫȞȚȠȢ�DQG�ਕǸįȚȠȢ�ZHUH� WUDQVODWHG�
into Latin as aeternus,75 but Basil did, and he also knew that Origen had prevented the 
argument of the parallel eternity of life and death. For Origen argued that two eternal 
entities opposed to each other are two logic contradictories, which exclude one another; 
consequently, eternal life rules out the very possibility of an eternal death.76 The eternity 
of life is corroborated by the identity between life and Christ (John 11:25; 14:6) and the 
non-eternity of death is proved by the announcement of the elimination of death in the 
HQG����&RU����������DV�ZHOO�DV�E\�WKH�IDFW�WKDW�LQ�6FULSWXUH�GHDWK�LV�QHYHU�FDOOHG�ਕǸįȚȠȢ��

In addition, the Regulae passage even claims that those who admit that otherworldly 
punishments will not be eternal are under the power of the devil. Yet, among these 
were Origen, whom Basil regarded very highly, Basil’s own sister Macrina and brother 
Gregory, whom he ordained bishop and praised enormously as a ‘great man’ worthy of 
governing the whole Christian church.77

These substantial incongruences call for an explanation. It may be that out of pastoral 
FRQFHUQV�%DVLO� VDFUL¿FHG� KLV� WHUPLQRORJLFDO� DQG� FRQFHSWXDO� FRQVLVWHQF\�� VR� WR� DYRLG�
teaching the doctrine of apokatastasis to people who were not morally, intellectually, 
and spiritually advanced. Even more probable, however, is that the passage at stake is in 
fact an interpolation. In a work made of a number of disjoined questions and answers, 
simply juxtaposed to one another, a question and its answer could be interpolated at 
any stage, by someone who wanted to place the condemnation of apokatastasis under 
the authority of the great Basil. Many of the works ascribed to Basil are spurious: more 
74 CD 21.23.
75 See Ramelli, ‘Origen and Augustine’.
76 Aeternum aeterno contrarium non erit, sed idem. Nunc autem certum est mortem uitae esse contrarium: 

certum est ergo quod, si uita aeterna est, mors esse non possit aeterna. Cum mors animae, quae est 
nouissimus inimicus, fuerit destructa […], regnum mortis pariter cum morte destructum erit (Comm. in 
Rom. 5.7).

77 ‘I wish my brother Gregory could govern a church that is commensurate with his gifts: but this would have 
been the entire Church under the sun! Since this is impossible, then, let him not be a bishop who receives 
dignity from the place, but let the place receive dignity from the bishop. For it is typical of a really great 
man not only to be worthy of great things, but also to magnify small things with his power’ (Ep. 98).
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than a half of those known, and a very high number of interpolations is in his moralia 
to the monks, and precisely the work at stake here: the Regulae brevius tractatae.78 One 
such interpolation may easily consist in the passage on eternal punishment, which is 
glaringly at odds with Basil’s own language and ideas, in addition to declaring inspired 
by the devil Origen and Basil’s own sister and brother. 

4 VERY SHORT CONCLUSION
Whether this problematic passage is by Basil or – as is more likely – not, it is historically 
RI�JUHDW� LPSRUW�� LQ� WKDW� LW� WHVWL¿HV� WKDW� LQ� WKH� VHFRQG�KDOI�RI� WKH� IRXUWK�FHQWXU\�RU� LQ�
WKH�¿IWK��PDQ\�SHRSOH�VWLOO�XSKHOG� WKH� WKHRU\�RI� WKH� OLPLWHG�GXUDWLRQ�RI�RWKHUZRUOGO\�
punishments and of universal restoration. According to Orosius, whose testimony at 
¿UVW�VLJKW�LPSUREDEOH�LV�LQ�IDFW�VXSSRUWHG�E\�DOO�WKH�HYLGHQFH�,�KDYH�SURGXFHG�DERYH��
Basil himself was one of the supporters of this doctrine, even though he did not preach 
it so overtly as his brother Gregory did.
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